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INTRODUCTION
Thls paper deals with the major factors influencing
the develepment of the religious ideas of William Butler Yeats
and his expression of these ideas in A Vision.
Vhat is religion? The definition of meligion accepted by
the author of this paper is the followings
Any system of belief, worship, conduct,

ete., often, involving a code of ethics and a
philosophye

According to some crities, perhaps Williem Butler Yeats
has expressed his religlous ldeas better than any other writer
of is time, although they have been derogated by & number of

critics, as the most representative anthology, The Permanence of

’Ieats, illustrates.
In his essay, "Yeats as an Example," W.H, Auden rejects
the ideas of Yeats:

How on earth, we wonder, could a man of Yeats's
gift take such nonsense seriously?...but mediums, spells,
the Mysterious Orient--how embarrassinge..Thus, we find
Yeats sdopting & cosmology apperently om purely
aesthetic grounds, i.e., not because it is true bub
becauge .t is intarestim...z

1%3133'&@1*'3 New Twentieth Centwxy Dietio; s Unabridged
{Crevelsmds The World PADLiShing Coampaity, ’i%g;, Pe 1527,

314.}{. Anden, "Yeats as an Txample," The Pormanence of Yeats,
James Hall (ed.) (Mew York: Macmillan, 1950), DPPe JLo=3lbe
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TeBe Ellot ealls Yeals "the greatest poet of our time":
But to be able to pralsge, it is not necessary

to feel complete agresment; and T should not think

it right to disslrmlate the fact that there are

aspeets of his thought and feeling which to mysell are
mgyrpatheticss

Since the religilous sources are so muerous and Yeabs
spent nearly fifty years on the development and gynthesis of his
ideas, & complete sumery of the sources of Yeabs's peliglous
ideas is impossible in a papey of this typee. Dubl some of the
sources are Lrmediately apparent, some assuwming wmore impordtance
than otherss those of major importance being (1) The conflict of
family attitudesj (2) Aneilent Irish backgrounds (3) Blake's Prophetie
Bockss (L) The revival of ccculiism,

Sowrces of religlous infleencs of less Lyportance

ares (1) Ancient Greek background; (2) Shelley's Prometheus Unbounds

(3) Swedenborg's works;y (i) Japanese loh plsys.

A wide range of philosoply of the traditional type alse
entered ineidentally into the formilation of Yeabts's ideas., Yeatas
was familiar also with the doctrines of reincarnation enbodied
in the Hindu Upanishads and in Buddhism and medieval astrological
lore sueh as Chaucer's Frankelsyn mentioneds

In the present studry the writer's swmary and evalustion of

the major sowrees will be presented first, followed by a discussion

37,8, Eliet, "The Pootry of W.B, Teats," The Permanence
of Yeats, p. 343.
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of the minor influences and sources, with particwlar reference
to Yeats!s major work, A Vision, about which & final swmariging
chapter has been added,



CHAPTIR I
THE CONFLICT OF FAMILY ATTITUDES

The family into which the philosophey-poet was born served
as a fertile ground for the early development of intellectual and
religimn ideas, Conflicting personalities of this family
caused the early development of eonflicting ideas in the mind
of young Willy Yeats, who was born near Dublin, Irelandy; on June
13, 1865, the son of John Butler and Susan Pollexfen Yeats,

Since the fallure of an anesstor in business, the Yeats
femily had lost interest in material concerns and were chiefly
preccoupied with what ther considered to be "the good things in
life*.<art, 1iterature, music, philosophy, and religion.

Jotm Butler Yeats, the poet's great-grandfather, attended
Trinity College, Dublin, took orders in the Chureh of Ireland,
and was appeinted the living at Drumeliff in County Sligo. His
childrer? William Butler and Thomas, after preliminary education
with their father in 8ligo, also at.ended Dublin University
and became slergymen in the Chwreh of Ireland,

Later, the post's father, John Butler Yeats, following the

he was expegted to follow the example of his father and grandfather

and take erders in the Church of Ireland, However, the young John

Butler Yeats began to question the validity of the teachings of the

Church of Ireland and entered entiusiastically inmto the study eof

classics, metaphysics, and logie., John Butler Yeats tells of this
wlj
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experience in his Barly Yemories:

seel logb my orthodoxy., I was yeading
Butler's Anslopy when I suddenly amased
mysell by coming to the eomclusion thgt
revealed religlon was myth and fable,'

imznﬁ an wnsuccessful atlempt av law, ithe w%iwi;icamyﬁminmd
Johm Dutler Yeats decided to becoms an artist.

In September, 1863, at St. Johm's Chureh in Slige, John Butler
Yeats married Susan Pollexfen, whose fanily offered s merked
emﬁr_e;ﬁt to the idealisticallyeminded Yeats gwmaz’ Considering
worldiy and material posscssions of utmost importunce

in :L'i.f@’
the Pollexfens cared little for intellectusl pursuiits, leals
gsaid of them:

They were practical, always deing something with
their hands, making boats, feeding chickens, and
without ambition..«They let their houses deeczy and the
glags fall from the windows of their greenhouses, bub
one among them at any rate had second sighte, They were
liked, but had not the pride and reserve, the sense of
degorm and order, the instinetive playing before them-
selves that belongs to those who strike the popular
imagination,

The Yeats family was proud of their ancestors, telling of
the deeds they had done, but the Pollexfens were quite reticent
about their smuggling ancestors.

YJohn Butler Yeats, Harly Memories (Churchtowns The Cuala

Prozs, 1924), pe 71

2Joseph Hone, W.Ba Yeats (New York: Macmillan, 19L3), p. 2.

3#115am Butler Yeats,

v apk
Yeats (Wew York: Macwmillan, 1 '
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then Wlly was three years old, the family mowved to
London in evder for John Butler Yeats to attend art sohool.
mews, Mro. Teats maintained close contact with Ireland
and Sliges During these early years, Susan Pollexfen Yeats
exerted & religious influence upon her childrem, teaching them their
prayersy having them eonfirmed, end tsking them to church. The
marked difference batm Willy's mother and father was swmed
up by JeBe Yeats's characterigation of his owm parents:

My father vas my friend and counsellor, my

mother was my eonscience, My father theoriged

about things that delighted me...My mother never

explained amything, she hadn't the theoretic fasulty,l

Willism became deeply aware of the skepticism of his father.
Questioning of God's existence began to cccupy the boyts thoughts.
Whe wan God? Where wos Gud?

My father's unbelief had set me thinking

gbout the evidences of religion snd T weighed

the matbter perpetually with great anxiety, for

I did not think I gould 1iwe without mlﬁ.gion.

While staring in London, John Butler Yeats, the poetls
father, spparently becanme gquite concerned zbout the emotional
and ohysieal eondition of Willy, who was always considered a
strange ehild, Thease words of J,B. Yeats are found in a letter
to his wife, who was visiting at the Pollexfen howe 1in Sligo with

her childrens

hm;y Hemories, p. 2.

Shutobiography, pe 25
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I am very apcious ebout WiAlly., He is never
out of my thoughta, I believe him %o be intensely
affeetionate, but from slyness, seusitiveness end
nervousnesgs, difficuli to win and yebt he is worth
winpings, I should, of couvrse, like to see him
to do what is r*}.ghi:. but be w:ilrc. only develop by
indeess ond affection amd gentleness, Bobby is
robust and hardy and does not mind rebulls--
but Willy is semaitive, intellectual, and emotional,
vary eosily robuffed and continually airaid of being
rebuffed se that with him one has to use semsitivevess
whieh is s0 rare abl Marville,®

Ope can swndse the bwmail that st have been raging
in wmzmi&aﬁliﬁ%i& young mind. Eﬂp&ﬁlﬁlﬁ in commection with
the extm difficulty he asq;mamw in learning % read, nis
Follexfen relstives deeided Willy wes a daydrecmer and quite lacking
in in‘bm:i.gmeai

Temts wrote thus obout the sitnetion %o vead in his

Autobiepm

- Wmmmmmmwmmawmhmg
less interesting than my thoughte, I wag diffienlt to
teach, Hewveral of my uncles and aunts had tried
%o teach me Yo read, and begause they could not, and
because I was much older than ehildren who read easily,
hid come to think, aa,ilhaﬁleﬁmxhsm@, ﬁmxm
mft mw my fmzlﬁm.

Then mﬁm m ageomplished, am attempt was made by J.Be. Yecls

to teauh m ;ymmg son,
Havmg mtiaed that his father did not attend ahumh services

with the rest of the family, William deeided his father's refusal

to attend ¢hureh was a pood excuse Lo stay awgy from Suday services

b10m, oit.

TIbid., p. 23.
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ab 3t. Jobm's Chubch, William had never particularly cared to
attend these services because he had to dress in uncomforiable
clothes and obey his stern Grandmother Pollexfen., So, much to
his motherts displeasure, young Willlam Butler Yeats stopped
attending Sunday church servicess

Yy father was staying in the house and never
went to church, and that gave me the courage to refuse
to set out one Sunday wmorning. I was often devout,
my eyes £illing with tears at the thought of God
and for my own sins, but I hated Church. My
grandmother tried to teach me to put ny toes first
to the ground because I suppose T stumed on ny
heels, ..My father saild 4f T would not go to church he
would teach me %0 readess

Ho was an angry and impatient teacher and flung
themamgbwkatawhgad,wﬁnmsmx
decided to go to ehurch,

One finds some of Yeatsl!s childhood distress was due to
fear of his maternal grandfather, Willism Pollexfen., Yeats
described this fear of Grandfather Pollexfen in his MReveries Over
Childhood and Youth®:

Some of my migery was loneliness and some
of it fear of old William Pollexfen, my grandfather.
He was never unikind, and T carmot remewber that he
aver spoke harshly w me, bub it wes the custom
to fear and admire him,.el think T confuse ny
grandfather with God, for I remerber in one of
wy attacks of melancholy gpmmng that he might
punish me for my sins...

Young Willy alse admired the old man, wishing for

811@0 cite

9%? *s PPs 8-9¢



.
some of the grandfather's courage and Mngth:

I had a harassed 1ife and got many a block
oye and had many ourbursts of grief and ragee..l
was ashomed of my lack of coursge, for I wented
to be like my grandfather, who thought so little
of denger that he had Ju overboard in the Bay
of Biseay after an old hate Q

later, W,B., Yeats deseribes his early religlous
feelingst

A1l my religlous emotions were, I think,
gonnected with olouds and cloudy glimpses of
haminous sky, perhaps becouse of some Bible
picture of OGodls speaking to Abraham or the
like, At least I o ﬁ remsmber the sight
moving me to tears.

Again, Yeats tells us about the origin of one of his
beliefss

One day I got a decisgive argument for belilefl,
A eow was sbout o calve, and I went to the
field where the cow was with some farmhands vho
emrried a lantern, and next day I heard the
cow had calved in the early morning. I asked
evarybody how ealves were borm, and because
meﬂﬁhllm,mm&upwmtmt
nobody knew. They were the gift of God, that
migk was certain, but it wes plain nobody had
evayr dared to see them oome, and children
mist come in the same ways I made uvp my mind
that when I was a man, I would walt up $il1l calf
of ehild had comes'?

While listening to conversations of his Pollexfen relativesy

Willy hesrd them gpesk of "the voice of the consclence,® Willy

101934,, p. 11,
131{}1(1'5 I}b 25.
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wonderad wiy had not heard such a voice, and becouse he nad
heard no voiece; decided his soul must be lost:

One day someone spoke to me of the volce
of the eonsciencey; and gs I brooded over the phrose
I came to think that my soul, because I did not
hesy an articulate voice, was lost, ¥ had some
wretched days until being alone with one of my
sunte I heard a whisper in my ear, What a tease
you are!® At first T thought ny aunt mast have
spoken, but when I found she had noty I concluded
it was the volce of my conscience and was heppy
again. «ofrom that day the voice has come to me
at moments of crisis, but now it is a volee in uy
head that is sudden and startling. It does not
tell me what to do, but often reproves me. I%
will say perhaps, 'That is unjust,? of some thoughiy
and once when I complainad that a prayer had not
been heard, it said, 'You have been helped,!13

Yeats relates two other experiences apparently
superpasural s

I had a little flagstaff in front of ithe
house and a red flag with the Union Jack in the
corner. wery night I pulled my flag doun and
folded 4t up and laid it on a shelf in wy
bedroom, and ope morning before breakfast
T found it, though I knew I had folded it up
the night before, knotted round the botitom of
the flagstalf so that it was touching ile grass,

I migt have heard the servants balking of the
faeries for I concluded at once that a faery had
tied thoge four knots and from that time on believed
that one had whispered in wy ear. I have been told,
though I do not remember it myself, that I saw,
vhether once or many tines, I do not lnow,

a mpernstural bird in the corner of a raam»m

When the poetts brother Rebert died, Willy'Ys young

mind was f11led with nmore questions, Relatives told Willy

that God had teken Robert.

1bid., . 13

100, eit.
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My realization of desth eame when my father
end mother and my two brothers and sy two sisters were
on a visit, I was in the librery when I heard
feet running past and heard somebody sgy In the
uamzage that my younger brother, Robert, had died,
eoollext day at breakfast I heard people telling
how my mother and the servant had heard the banshee
crying tne night before he died. It st have
been after this that I told sy grandmother I did
not want to go with her when she went to see .
old bed-ridien people beecsuse they would soon qus

Por what reason did God teke Roberi? ‘here did He

take Robert? Should Yeats acceplt the skenticism of his father
or the faith of his mother in order to find the smewers?

Tarn between the eaﬁmmm atbitudes of his perents,
William Butler Yeats did not have a happy, normal childhoods
He gives a statement to this effect in his "Reveries Over
Childhood and Youth®s

egd T rencuber little of childhood but
its P&iﬂu

However, in the next sentence, Yeats tells ust
I have grown %mg;mwr with every yosr of life

as thourh gradually conguering something in wyself,

for certainly my wlseries were zmi: nede by obhers

but were a part of my owm mind, V7

Yeats spent a whole lifetime searching for amswers to
his religious queries in his vast reading in sclence, history,
philosophy, religion, and literature based on symbols and themes
of orimitive rel gian. Tfnally, the composite of all these

ideas emerged in his creation of A Vision, |

15:&31.{3.:, Pe 26.
6muid., p. 12

17}-{?3 Giﬁ?b



CHAPTTR IT
ANCTNT TRISH BACKGROUM
At gbout the samo time that William Butler Yeats first

began to beor sbout God and Ythe voice of the consecience®
fraa his Pollexfen relatives, he al‘asn‘hear& ebout falries and
"second sight.® Susan Pollexfen and her Middleton relatives
deerly loved Slige and Ireland and passed on unforgetitable
stories to young Willys

It was through the Middletons perhaps
that I pot my intercst in eountry storics,
and certainly the first faery stories that
T heord were in the ecottages sbout thely houses, !

Virginia Moore in her work, The Unicorn, said of Yeats

and his native Sligos

Yeats was passionately Irish, and perhaps the
more Bc because, long age, seme of the Irish had come
from Yorkehire, Not Dubling and certainly not London of
reourrent axile, but Sligo--3ligo on the Western shore
of Ireland, teogether with Drumcliffis bay and mountaing—-
bis heext called home, It was as if its legends and
Druid lore had been melbted dom and dissolved forever
in his blood, Cut him anyvhere, end he bled Sligo.?

The Ieish people had always been believers in
supernatural havpenings and loved to relate t eir native legends.

Their belief in wvisions was especisally sulted to the taste of Yeats.

Tamtobiography, p. 17,

12 Virginia Moore, The Unicomn (New York: Msem'llan, 1954),
e ™
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Although many unimaginative people could live in guch an
enviromment, discounting the tales and mythology of the Irish folk
as mere make-believe stories, young Yeatsy being naturally
inquisitive sbout the spiritusl world, listened avidly to the
accounts of the Sligo cotlagerss
eeslll the welleknown families had thelr grotesque
or traglc or romentic legends, and I often said to
myself how terrible it would be to go awsy and die
where nobody would know my story. Years afterwards,
when I was ten or twelve yeors old and in London, I
would remember 5ligo with tears, and when I began to
write, it wag theve I hoped to find my smdience,.’
In A Vision Yeats mentions the tales of Irish cotiagers
telling of spirits departing inte the alr in an ascending

gyre. In an early essay in The Celtic Twilipght, Yeais

relates such an event told by an Irish countrywomans

With that she gave a swirl round on her
feet and raises up in the air and round and round
she goes, and up and up, as if it was a winding
stairs she went up, only far swifter., She went
up and up, till she was no bigger than a bird
against the clouds, singing and singing the whole
time the loveliest maﬁa I ever heard in my life
from that day to this.

In a letter of July, 1892, Yeats tells of other miraculous

gventsy

k4111 an Butler Yeats, The Celtic Twilight (London: A.H. Bullen,
192), pe 205, ‘




I work from 11 to 2, chiefly at uy nowvel.
Vhen reading T have o rest a mimmte or two overy
wenly mimitese.I have no news, for Galwey is not
the place for 1t, at least no news of this worlde
I have plenty of news of the other, For lnstuince,
& woman who came to mend ehairs wnlt for a walk
down the avenue with the housenzid last week and
presently both come in in a fainting states They
had seen three fairies-~tall figures with blagk
hats and ruffs, evidently Hlisabet ang., (I saw
an Flizsbethan woman here a year ago.) That night,
leter en, one of them was going upstairs o bed
and saw a portrait of Mary Queen of Seots that is
here, and fainted because she recognized the ruff.
The way I saw my Eliaabathan was I seened to wake up
in the middle oi' the night, not exactly to weke up
but to see the room and ’bed %m cleaply~-and I
saw her pasge through the z

Yests began to have strange dreams and one evening when
crossing a Little stream had a welrd sensation. Thal night
he sat up in his bed and heard a veice sayings

The love of God is infinits, for cvery soul

is unimque, apd no other soul ecan satisfy the same

need in Gode®
This idea peappears by hmplication in many of Yeats's works,

Both believers in the supernatuv el world, Yeats's
uncle, Teorge ol lexien, and his so-called “gocond-gighted!
servant, Heary Batile, lived in a cottage in the village of
Ballisodare, They told Yeate tales of a sound like someone
throwing a handful of peas sgainst the mirror under which

aacther cousin was reading and a heovy thwping upon the walls

o e
“’Jaaegﬁ'l Hone 3 WeBe Yeats 3 PQ 1%0

(’Williw Butler Yeats, "Anine Mundi," Bssays (llew Yorks
Maemillan, 192h), p. 513.
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in a dfflerent poriion of the roome Steps were heard in the
erpir house by a servant, whilec at night time a eousin saw the

ground under some trecs 2ll In a blage of Light:

e ¢ fzer@.zi, fary Battle, who had been

him gince ho vas o young na m had the second-sight,
and that 2 W5 7 be, ;:‘1:,; lined him to strangs @“tmkmau
One rorning 'ﬂw wag about to bring him a elean
shivt, but stopped saying there was blood on uh&f!
3hmt~i‘z~mt, and that she must bring him another,
O the ::ay to his office he fell, crossing
over o 1ibtle wall, end cut himsel? snd bled on to
The hmn where she had seen the Viosd, In the

she told hin that the shirt she had thought
,ms guite cleans She could noither rvead nor
g wind, whieh snswered his {*mrm wWih
;w “*&i*“‘?x enty wep Wm:zracii with every sort of old history
and grange beliel, T

bﬁmé;

After heering these tales, Yeots began to search deeper
‘nto the Trish fairv tales and ancient legends, He found
behind these ancient Iriash falry teles of "gecond-sight® a
conception of mants orgonization., The ancient Celis believed
every man hag a Dospelganger, or davk shadow-self as well as a
higher self capable of funclloning independently, and so of
separaving Troum the plysiesl body. This higher part is capable
of see’ng the invisible and fg the ®immer eys¥ or intuilive faculby
of nshe

Yeabs turned to these Irish fairy tales, ascepbing
*hem 28 authentic records of actual exper’ eneat

T begen eccasicnelly telling people that one

Thutobs ograpty, pe 63,
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should believe whatever had besn Leliev d in a.ll
countries and neriods, and only reject any pos ~t of
10 alter wmuch ovidence, instead of startl n" a?z}
over esh and only believing vhat one pou T.d
DRONG e

Yeats studled Trish folklore intensivelys He consulted

such Tiigh doutments os Lhe Beck of Dun Cow, the sok of Leinster,

the Book of Ballymole, the Book of Lismore, and the Yellow Book

of leecan, Teabls also read the writings and heard the lecturss

of contemporary Trish lore enthugiasts. Among these were

Lady Mary C, Ferguson, Sugene O'uryy, and Standish 0tGrady,

Yeate had this to say after studying and ycoading sboui the

ancient Trish lspgends?

mdnawanwfmtainafm@m&s, m:d, as I
think, 8 more sbondant fountain than any in furope
18 being mmd, the fountain of Gaelic logendess
and none can mezoure of how groot Imorbonce iU may
be te coming times, for evury new founbaln is g new
intoxication for Lhe imagination ol the worlide

Yeats bocame convinced that Irciand was peopled with
invisible bolngs vho poesessed divine trutls:

T szy to z%’{}"w,; ghen 7 @ well oubt of
thait thicket of wgmzmﬁ;, that tuey are surely
thers, the divine meo-le, for only we who have
neil &ws: M"’“ ity nor wisdom have denled them,
and the simnle of all time, and the wise men of
aaelent times have seen Lhenm and even gpoken to
them. They live ont thelr passionate lives

not fer ofl, as I think, a8 we shall be among
them when we dle 3f we but keep our natures
simple and pasglonate.

%ﬁ,(}" M p‘ ?Q.

Mo Caltis Element,® Issays, p. 229,

Orne Geltic Twilight, p. 108,
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Teats also studied the teachings of the ancient ITrish
Druids or magiclans. In these Celtic doetrines, Yeals found evidence
Tor bis later-devweloped ideas regavding correspondences, as
well as relncarnation. Ume man lives thwrough many lives, making
one universal whole,

As in the Irish legends, Yeals found in the Druids!
practices a distinctlon drawn betueen a higher and a lower world,
To the Celts, good and ovil were always present, However, evil
was redeensble, being transformed by good. According to the
Druids, evil srose from Anawoyn, the Underworld, Hot-World,
or Loveless Place, a sphere of ignorance. At the other
extreme was Gunfyd, the highest sphere of existence. A
world-soul exlisted, créat:ing a 1ink between this higher and
lower world, man and the supernatural.

Druidism became to Yeats more than a crude, primitive
beliefs he considered it a higher lmowledge, brought down to earth
by vision,

Yeabs became so imbuved with the Drulds! practices that in
hie early twenties he started eating fungus. He had read that
if one ate certain fungi, "second-sight" wag increased. Since
the Druids worshipped the mistletoe and regorded a drink from
its berries as an agsurance of fertility and an antidote against
poison, Yeats began drinking mistletoe julce,

The coniroversy over the nature and origin of Druidism
was at its height during Yeals's time. lumerous books on Druidism

had been written after the publication in 1726 of Toland's Critical
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s which opened the subjeels Among the suthors of books

discussing Celtie Druidiam, Yeats seemed most concerned with the
writings of John Rhys, Douglas Vyde, and Arboid de
Jubainville,

Yeats comments about these authorss

To the old folkleristis, fables and falry
tales were a haystack of dead follies, wherein the
virtuous might find one little needle of historical
truths Since then, Jubainville and Riys and many
more have nade us see, in all these things, old
beautiful mythologies wherein ancient man sald
gymbolically all he kunew sbout God and Man's souls
onee famous religlons fallen into ruin and turned
inte old wives'! tales, bubt still luminous from
the rogy dawn of muman reverie.!

Yoats assumed with Rhys that a close aligument exisbed

between Druidism and Christianitys
Irish Druldism ebsorbed a certain amount of

Christianity, and it is a problem of considerable

difficulty to fix on the polnt where it ceased

to be Druidism, and from which onwards it could be

said to be C;xﬁiatimiw in any restricted sense

of the term,

Yeats and his friends began to percelve an awakening of
tho superpatural in Irelands In 1896 George Russell, a friend

of Yeats's, wrote to William obout this supernatural awslkeningt

Vwir1iam Botler Yeats, letters to the New Tsland, p. 101,

12Ja00b Rhys, Lectures an the Origin and Orowth of Religion
as Illustrated by Celiic Heathendom {Londons Tlilam and llorgate s
'g‘:ﬁ); Pe 22‘30
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Deor W,BeX?

I am not going to bother you about any
dapmed thing this time but simply to tell you
some things about the Ircland behind the vell,
You remerber my writing to you about the
avakening of the ancient fires which I knew
about., Well, i has been confirmed and we
are told te publish it. The Gods hawe Returned
to Fri and have cerntered themselves in the
sagred mountains and blow the fires through
the eountry, They have been seen by several in
vigions They will awaken the magical
instinot, everywhere, and the umiversal heard
of the people will turn to the old Druistie
beliefs., I note through the eountry the
inereased faith in faery thingse The bells
are hegrd from the mounds and soundings in the
hollows of the mountains, A purple sheen
in the inner air, pereeptible at times in the
light of day spreads itself over the mountains.
A1l this, I can add my testimony to. Furthermore,
we are told that though now few we would soon
be many, and that a branch of the school for the
ravival of the ancient mysteries to teach real
things, would be formed here in times Out of
Ireland will arige a light to transform many ages
and peoples, There is & burrying of forces
and swift things going out and T believe
profoundly that a new Avatar is about to appear
and in all spheres the foremmners go before
him %o prepare., It will be one of the kingly
Avatars, who is at once ruler of man and magic sage.
I had a vision estmmm ago and will know
him if he appears,’-

Yeats also believed that such a change was in store
for Trelandt

When we are beginning to be interested in
nany things which positive science, the interpreter
of exterior law, has always denied: communion of
mind with mind in thought and withoul words,
forelnowledge in dreams and in visions, and the
coming among us of the dead, and much olse,

13&13&;&;‘& “Ellmann, Yeats: the Man and the Masks (Mew
Yorks Maemillan, 1948), p. 720,




we are, it may be, at a crouwning crisis

of the world, at the moment vhen man is
cbout to eseend, with the wealth he has been
B0 long gathering upon his shoulders, the
stalresy he Ras been descending fromr the
fipst dayse

Aceording to Ymt»s, then, myth is & way of
discovering divine truths

Kyth is noty a3 Vico perhaps thought, a
rudimentory form superseded by reflection, Belief
is the spring of all actioni we assent to the
conclusions of reflections bul believe what myth
oresents; belief is love, and the concrebe alone
ig loved; nor is it true thet myth has no pwroose bub
to bring round some discovery of a prineciple or a
fact., The saint may touch through myth the utwost
reach of human faeulty and pass not to reflgetion
but to wnity with the source of his he:mgﬂ -

After studying Irish legends and myths, Yeats arrived
at the convietion that art (literature, poetry, ete.,) and religion
are vitally related, Perfection or truth can be found in both
art and religlong

In the very early days the aris...were almost
inseparable from religlon, going side by side

with it into all 1ife,,.I would have Ireland

re-greate the ancient arts...for there iz only

one verfection and only one search for

perfection, and it somebimes has the form of

the r$ igious life and sometimes of the artistie

1ife,

Yeats thought that through his writings these ancient

mysteries could finally be revealed to the people of Ireland.

Wathe Autumn of the Body," Hssays, pe 235

154311500 Butler Yoats, Wheels and Butterflies (L ndon:
Maemiilan, 193L), pe 135

15Autohia§ra9b§;‘r, pe 210,




He says in a passage in his Avitobiopra

s e 4
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T

wished my writings, and those of the school
T hoped to found, to have a gecret symbolical relation
to these mysteries, for in this way, T thought there
would be a greater x*imma 38, a greater claim upon b
love of the soul,seThould not relision hide within
the work of art as God ig within His worldeee!

There nust be, e naintaineg, Ya tradit on of belief

thaon that of sy Suropesn G‘é:mrf;h.?’w

?Ihwéa«; Tiw ‘9t

i ——

The Pernanence of Teats, ps 220,




CHAPTFR III
ANCTENT GREEX MYSTWRY BACKGROUND
In 'hhﬁ Dacy

ground of Yeats's religious ideas; one can
detect not ouly the nature rzyﬁm of pagen Ireland but alse the
nature mytlis of pagan Greek antiquiity. During his search
for a primitive, universal religlon, Yeats alweys prefers
Celiic mythology as his final authority; but he also relies
upon the archaic faith from Greek Eleusis and the Orphic
Wreteries,

Beginning in the 1890%s, Yeats was determined to discover
a primitive religion and through explenation ef it in his writings to
rescue the world from religious despair, He tells us of his
convietion that such a religious faith might be founded upon

Celtic helielatry, Blake's Prophetie Books, “all imaginative

literature," and "mysteries like those of Elousis':

I planned & mystieal Order which should buy
or hiree...a castle, and keep it as a place where
its members could retire for a while for contemplation,
and vhere we might establish mysteries like those of
Eleusis.ee} and for.e.years to come my most impassioned
thought was a vain atterpt to find philosophy and to
create ritusl for that Order,!

Porhaps, here in these Orphie Mysteries, Yeats could find
his wniversal faith of pagan antiquity, Reading widely, Yeatls
discovered these Orphiec Mysteries have had an overwhelming

inflnence on literature, philosophy, and religion of the westernm

1&111:&%651’&;9&, PPe 217=2184
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vorld. Tchoes of Urphic ‘nfluence con be foumd in the

writings of Philolaus, of Flato, of Buripides, Aristophanes,
Flotinus, Plutarch, medisval alchemy, Renalssance occu tism,

as well as in the occuliist revivel whiech swept over Durope during
the latter mrt of the nineteenth century. Yeats Ilntensively read
the neo=Platonisis, such as Proclus and Porphyry, as well as the
vorks of Blake, thelley, Paracelsus, Agrippa, Boehme, and
Jwedenbory, each of whom was Influenced by Orphism. Bebtwosn

1790 and 1910, he belonged to the Golden Dawm, a soeiety of wonlde
be megicizns who 4n $heir rituals tried to resuseitate Orphde
belief and practice. And throvghout A Vision and the later poeus
there is much symbolism echoing rites, dogmas, and theclogy ef
Bleusis,

The religlon of Fleusls was a symthesis of ancient folk
supersition with three originally different gsered culbs and
feativals, The Athenian festival of Theswmophoria, the first
and oldest festival, celebrated a reborn earth god and drove
evil spirvits awar from the first froite. 4 second general Hellenle
festival in honor of Disnysus, god of wine and vepetation, was based
on the belief that man by means of physical intoxleation at first
and later by weans of gpiritoal energy could pass from the hwan to
the divine, Dionysus suffered an ammal ritual death, followed by
resurrection, Brought to Athens by CUrpheus, the third festival

added the belief that through wmysterious acts of asceticism and
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purification, nen could atitaln complete walon with the godhead,
becoming ilrmortal,

Graduslliy, the symbhesis of the rituals of these thwee festivals
took place, culminating arownd sixth cenbury B.C. The Orphic Mysteries
were based on an eloborzte conception of eyclieal rebirths, the
gmbol of which was a sacred great wheel, each gpoke representing
the phoses of an imaginory moon. Also, central te the (rphie
Mysteries was a symbolic drans of mrstiecal death and rebirth,

e phygical selif or evil self was to diej the spivitval or pure
self was to be reborn--first in this world, but afterwards in the
nexty and the rebirth wag to be glgndified by the adorming of a
sacred vell or mask, the image of the worshiper's own idealized
sell or godhead,

Purthermore, these Orphic rites were based on a mysiical
conception of opposites: evil and good, body and soul, represented
by opposing symbols such as cley and water, sun and moon,
and Light and darkness.

The Qrphic Mysteries centered on a wmystic fros, similar
to Teats's Anima Mundd, a transcendent deity. Hros was the mind,
the foree, the principle of cyelical recurrence of the universe,

The Orphics belisved thal alter death, the human soul
passes from planet to planeit, and on sach planet is purilied
and reborn, relives its past life in . wemory, frequently in reverse,

until it again becomes an infent. “hen the soul ig agaln an infant,

it is prepared for its mext rebirth. And, after it had
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made its plonetary rounds of purilfication and rebirth, the soul
next completed a number of cycles, to return to the phenomenal
world, where, after being puriflied of all sexual desire, it becane
identified with the mystic Eros,

Orpheus, a2 priest and poct, considered art only in religious
terms, The poet was o prophet who poscessed the divine povers
of desoribing the other world and possessed magic formulas for the
evocalbion of :apirita. In the same way, Yeats desgribed the
role of tie modern poet and explained the function of art as
being essentially religlous.

Yeatsls later poems rewvesl the Orphic influence, He
often meniions Leda and writes aboul the Delphic oracle, as well
as the mystical power of wine. His characters are cepable of
evolcing epparitions and describe the cycles of rebirth. Among
such Orphig-infiuenced noems are WThe Roge Tree," "Haster 1916,%
"Byzantium," and “Crazmy Jane,"

Yeats’s ritual plays also suggestive of Qrphism.
Plays embodying the threefold theme of an (Grphic festivale—
the ritual wurder of a god, the myst cel vision of a spiritual
rebirth, and the evocation of supernatwral powers--are Calvary,

The Ressurection, The Xing of the Great Clock Tower, A Full lMoon

in March, Purgatory, The Dreaming of the Bones, The Player Queen,

The Cat and the Moon, The Words upon the Window-Pane, and The lerne's

L

Lgg
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These plays are close to Orphic Mysteries in symbolism,
simple narratives, and dramatic weehniques, as well as themes.
In these plays, one fiads sywbolic stagecrali, sywbulic costumes,
ceremonial songs, and placher wasks, suggesling a religious
festival, a ritual murder of a god, and a uwysbical rebirih. The
protagonist must cast off his lower or evil sell; and he wmst become,

S

with the aid of his dying and resuirrvected carth god, his owm
Mask or imwortal sclfs For only then can he achileve purirication,
mystical identification with Anime Mondi, divine life, and immortality.
By ewploy ng in his piays and poems bobh the gymbols and
thenes of a prin tive myithology-—whether Greek or Irish--leats
believed that he could discover and ro-create & universal faith.
He was convineed that in The sacred rites of primltive men all
modern philegophy and all modern religion have thelr origing.
Thus, according to Yeats, the primitive Greeits and Irish
were quite close bto primordial energy, heppiness, and truth, He
would weave into his writings by the use of archale mythology whab
he considered o be permanent Lmpulises of every hunan life--the

impulee o die and the impulse to be reborn.



CUAPTER IV

SHELLEYYS PROMTHEUS UNBOUND

On the foundation of ancient Greek and Irish sythological
material, Yeats continued to add. The first major additions were
probably those systems of religious falth which he came wpon in
the poetry of Shellevy and Blake, Yeats became interested in these
poeta? works, mainly at the suggestion of his father, in the
aarly 1880%s, The two poets beecame his favorite authors, and
zbout sach of them he wrote & muber of essoys.

Although Blake exereised bthe greater influence on
Yeats, in thils chapter, the writer will deal first with
Shelley's relationship to Yeats; a more detailed discussion
of Dlake and Yeats will be given in the next chapter,

Yeats refers to Shelley's Prometheus Unbound as one of

his "sacred books.?

I have reread Promebheus Unbound, which I
had hoped my fellow-students would have studied as
a sacred book, and it sesms to me Yo have an even
more certaln place than I had thought, among the
sacred books of the world,!

Shelley's work is a poetic drama in vhich he mentions
ne cheory of wsychology, seldom mentions the antinomies, and
makes only a few remarks aboul symbolic wheels. Shelley's image
of moral perfection is the sun and not the moon and his vork

containg no long discussion of gyres and syrbolic cones.

1"’1‘%1& Philosophy of Shelley's Poetry,” Lusays, pe 77
w2 l-
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Wevertheless, there are striling similorities belween
this work and A Vision wiich cannot be ignoreds In both worke,
eiviiigations are described as undergoing great cycles of death
and rebirth--a great age is borm, grows to cultural maturity, dles,
and afterwards is recreated in a succeeding age. The high point
of a culture is the point at which human life is closest to a
trangcendent reslm of pure being; and the ebb of a eulture,
that moment when men are farthest from God, exclusively interested
in material things, and entirely forget their supernatural origins,

Both poets envision the birth of 2 golden age. Vhen this
age arrvives wen wilil enjoy the best possible social harmony, a
brilliant unity among all their culbural endeavors and a profound
commmmication between themselves and thelr souls. Shelley's
golden age iz sivilar to Yeats's description of western culture
ab rhese Fifteen of a historical cycle: ®lo description except
complebe beau‘t;y.”g

Doth voets assign & high place to the poel, proclaiming him
a propuet and beholder of past imouledge. Poetry is capeble of
revesling ancient truths. Yeats attributes these qualities to
Shelley and his poctry:

I have rew-read hiz Promethous Unbound for the first

tine for many years, in the woods of Drimede-rod,

among the Fehte hills, and sometines I have looked

tovards Slleve-nan-0rr, where the country people

cay the lest battle of the world shall be fought i1l the
third day, when & priest shall 1ift a chalice, and the

29. Vision, pe 97.



thousand years of peace begin. And I

think this mysterious song utters a falth as

simple and a2z ancient as the falth of those

country people, in a form sulted to a new

age, that will wnderstand with Blake that

the Holy Spirit is 'an intellectual fountain,?

and that the kinds and degregs of beauly are

the images of its authority.

Of course, there are many other poinis of resemblunce
between Teats and Shelley, but in & paper of thls scope, the
writer has sttempted to deal only with the most evident. Since
it appears that Blake had exercised the greater influence upon
Yeats's thought, a more detalled study is made of Dlake in the

following chapter,

JuTue Philosoply of Shelley's Poetry," Lssays, p. 50.



CHAPT!R ¥

BLAKEYS PROPUITIC BOOKS

Ls stated in the previous chapber, William Bubller Yeaststls
appreciation for the vhilosophieal ideas of Williem Blake had been
greatly eneouraged by John Butler Yeats. During ehildhood,
William listensd to his father's reading of Blaket's lyrics, and,
later on, carvied on lengthy discussions with: his father aboutb
Blake's ideas, TIn A Vision, Yeuats urotet

I have nover read Hegel, but my nmind has been

1l of Blalke from borvhood up and I saw the world as

conflict...and could distinguish between a contrary

and a negation,

Yeats's chief biographerge-tone, Ellmann, and Jelffarcs--
mention Yeats's interest in Blake, but Charles Guordner goes so
far es to eall Teats

A fair oifspring of DBlake's marriage of heaven
and helle..Blake's spiritual ehild,?

Yeats was so intensely interested in Blake that with Sdwin
J. ©11is, a Pre-Raphaelite friend of his fatherts, he collaborated
in an edition of Blake's Lyrical and prophetic poems, whilch was
published in three volwnes in 1893,

Bven when an old man, Teats still was imbued with the

ideas of Blake, wentloning him in bhis lseblers and other

1A_Viaicn, Pe T2

2Charles Gardner, Vision and Vesture (lew York: E.P, Dutton,
7916): Pe 156, ‘
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prose works cutte frecuently, The first sppearance of Blokels
name in the correcpendence cceours in a note to Eatherine Tynan,
writben In 1889, during the perlod vhen Yeots was ob work on the
edition of Dlale., The lost gprearance cecurs In g lethor writben
to Pthel Mamin in 1938, not long before Yeats's death (Jamary
28, 1939), and it gives = elesr indicefdon of the exbtent
to wiich Blalze's thought held Yeats through the yem,B

Yeats wanbed so mmeh fo resemble Flake that he sometimes
wanl Lo greet lengths Yo find g sindlarity. Jersuvaded by a fellow
Order merber who claimed kinship with Plake, Yeatc comvinced
T11ls thal Dlake was really an Irishmen--hls gramdfather bad changed
wic noe frow OMeal to Rlake %o sscupe puniuhlaent for debt,
Yooty aleo oxpressed pleasure that his indtials were similar to
Biacalg,

Yeats supported his asswrmtions on tiis basis:

A marginal note in the Yeats md. f1lis Bleke

(Vol. I, pe 2) on Plake's Irish extraction says, "My

anthority for Bleke's Irish exbtraction was Dr, Carter

Bleke, who elalms to be deseended from a branch of the

family that gettled in Mlligen and entered the wine

trade thered
Yeats attempted to dvaw snother assoeiation with Blaket

Tt 413 possible that he received initiation into
an ovder of Chedistian {obalists then established in

Tondon and ¥nown as "The Hermetic Students of the
Golden Dawne®5

HMargaret Padd, The Divided Imape (Londont Routledge and Kegan,
?953)1 Poe 1-24

thidtg e 2300

S&ﬁ.llima Butler Yeats, Works, Vol, I, De 2ha
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F oo chlldhond, Yechs hal been torn bestupen the actual asd the
ideal smpects of the wiverss, To which should be vun for Jdivine
Wuth? Yeals tells us in 4 Vision that whem he wos tueniy-three
years of age thig sontence poppod inbo his beads “ilmwer your
thoughie into mw.‘*‘“’ For veore, Teats searchoed Lor Uids unibye
Youto thought thab in Dlalee this unily wight be found:

e apwanced the ruligion of wrd, of which no
mem droomed dn the world he Unowe..In his tme educated
meople be;l%f wad thoat thoey smused themgolves with books
of inmpinationy b that %&my “’z‘m% thaelr aoule® by
ligmnﬁ*w Lo mmmm and b doing o by mﬁ, dmmg
sortain ﬁhm‘u}:z our timo we are agreed thet ik
m&uﬂ a%afmmwwmaﬁw%a&wﬁim
or out of Shelley, or Hordsworthy ov Ooethe,
ox }ﬁm; or Flawbert, or Comni Tolstoy in the books
he wrote belfore he becmwe 2 prophet and fell into a
lessor ordor, o oub of M, ¥Whistleris plotures whille
we auee ourselves, or &b boel male a poorer sort
of gouly by mwa - to germons or by doing or not
dodog cortain things, !

Turthormore, he wotot

T had m unwhokable comviction, arvising

howr or vhenee I camnot tell, that inwvisible gates
mﬂdmmmmfwmm, a5 they opened
i‘wmxmnmm,mﬁ r openad for Doehme, and that

s ohilowochr would m ite manvels «M? dovation
m m m&ﬁw literature, and sot before

i special menuel an Ivlsh Llterabuze
wﬁmb, ‘tizfmgh twm by mexty minds, would seem
the vork of 2 smingle mimd, m‘rﬂ%&mmwmma 8
ol becuty or lopendary M&mﬁ&i.&% inko holy enbols,

é& 1ol Pe 5-:3&

éﬁx&&w Blake and the Inarination, Hseavs 1361370

Ty De 214,
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Both poels believed that there exlsts between every detail
in the phenomenal unlverse and every detsil in the nowsenal
a correspondences The doctrine of correspondences iz found to be
dom’ na-,nt in the thoughts of both Willlam Blake and Wil'iam Butler
Yeats, Yeats found in the philosophical ideas of Blake addiilonal
sup-ert for his econviction of an interrolation between the higher
and the lower world involving o tension between the aoiual and
the 1deal!
m;ismaapmewmmmm
altogeiber an Dvil, and requires a New Selfhood
conbinually, and must eontimially be chenged into
tis divect contrarye
Again, Dloke says:
There w{igt in that Zternal Yorld the Permanent
Bealities of Twvery Thing vhich we see reflected in
this vegetd b‘le Olass of Hature,19
Both felt opposites are to be soen throughout the wniverse,

Although they serrespond, they are in perpetusl conilict and

revolve in oppesite directions. While altornately expanding and

Thus, correspondences exist throughout the wnlverse, the
natural and supernatural worlds, 0OF course, the supernatural
order is given the position of primery importance,

Blake and Yeals preached Lhe ssame doctrine vegarding

Fp111am Dlake s The Complete Poetry of William Blake, p. 955.

0us115am Bleke, Postry and Prose {llew Yorks: Rendom House,
199?)1 Pe 83‘9';
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correspondencess nature is the lower, spirit is the Ligher
level of existence; according to both men, art bridges the
gape. For both, Lmaginstion projected through art is the "“means"
or "vigion" making posusible the seeing of true form., Ard and
religion flow Irom the same source: the spiriiual worlds

Imagination is a spiritually divine faculty given to us.
lioreover, imagination is a faoulty which 211 bhuman bsings are
capable of developing if they want to. In most men, however,
imagination lles dormant, waiting to be exercised.

Blake, as well as Yeats, considpred the poet a prophet.
The poet revealed eternal truths to the world through his
imagination by which he perceived ithe supernatural world.

Both considered thenselves as prophebs of this divine truth,

Baid Tlaker

If T wyself omlt one duly to my station

as soldier of Christ, it gives me the greatest of

torments. I am not ashamed, afrald, or adverse to

tell you what ought Yo be told: that I am under the

direction of messengers from heaven, deily snd

nightiyet?

The Bible, according to Yeals and Hlake, not only records
the lives of actual people bubt also uses symbols of apiritual states
and stages of man's spiritual grovih, According to Blake, and
licewise Teats, syrbolisn is the only possible expression of
otherwise inexpressible spiritual evsence. The powsr of the

symbol is that it commects the individual imegination with by-




gone centuries of human emobtion and experience and beyond that

with the Great Yemory from widcn all humen esmotions and experieuse

T

gpring., We find These ideas expressed by Yeabts in mauy of his
writings and especlally in his Csseys:

Apyone who has had mmy w:periww of wyy Bys stical
state of the soul knows how there floabt up in the
mind profound gymbols, whose meaning, if indeed they
do not delude one into the drsam that they are
meaningless, one does not perhaps uwnderstand for years,
Hor I think has anyone who bas known that expericnce
with any constancy, failed to find some day in some
old book or on sone old mamment, a mr:mg;;e or iotricate
image, thabd had floated up belfore hinm, and to grow
perraps diszy with the sudden convietion that our 1ittle
mepories are but a part of some Great Memory, that rencus
the world and men's thoughts, age after ags, ond that
our Lhoughle are not, as m suppose, the bottom bub a
little foam wpon the deep.

Bleke chose the gywbolic four Zoas to present his myih to
the world. These four Zoas, representing divisious of humanity,
are conmected with specific parts of man's bodyt Luveh is the heard,
Urizen the head, Tharmas is the loins signifying nabure and the five
senses, and Uthona, the loing signifving will or spirit. Once
there existed e "Universal ManY or flawless unity which fell
inte o dowmward state. Having fallen into this downward state,
fUniversal Man® lost his spivite Iverything was thrown out of
its proper place, causing confusion, warfare, and a conilicting
of opposites. Vision was lost and the only salvation is ro-dise
covering this vision. This re~discovering of vision will require

many incarnations, However, through a "Spiritual Han® erested by

12“1{1@&3 of Good and Ivil

;" Essays, pe 96
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God in Codls imige, san can be reswrected,

Apain, in Dlake, Yeats found the councertion that eversihing
revolves in a never-ending cirele. Blake believed thet Cod 1s the
wnity out of vhich overyildng has enanated and to which
everything will roturn.

Declared Blales

fod is in the lovest elfects as well as

in the hizhest cousesee Our Lord is the Yord ol

God, and everyvihing on mm:*t&:z is The “ord of fod,

and in 1ts essence is God,’

Pogsibly fron this conception Yeats began o i’emml‘m
his theory of the nmr»cmml ng Great "heel of haman exlstence.
Teats also tells us in A Vision that he came upon hils sywbolic
gyres walle reading Dlakels "The Hental Traveller." Iven though
e word ®pyre® is not specifically used by Dlake, his works
convey the idea of all things dyring and being mbem,

According to Blake, there are varying degrees of
maberiality through which man must pass before obtaining
salvation or revelation of truth. le calls this state of
materialism "nask." Tiis same tern is used quite frequently
by Teats when he talks about hils seareh for reality. Both
uge the term "mask® as a symbol for the personality one assumes
and presents to the world, In other words, a "mask" is a
false face. Doth writers also deault with the problem of the

cleavage betwecn what we are and what we believe we are, or
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hovne to becoms,

Both poets thought history preoceeds in groat cycles.

Plake thought history develops in great cyeles of six thousand

vears eaph;y Yeate depichs history as developing in great cycles of
two bhousand years each. History moves in ¢ycles of death and
reblirthy and beyond the cyele of histerical progress there is the
greatest possible cyele of a perpetuelly expanding and self-exhausting
WNTLVErSE,

Both poets repudiated the idea of eternal damnation. The
phenomenal universe perpetually exheusts itself, but the individual
souls perpetually improve until the individual soul escapes from
the oyeles of rebirth, eventualily enjoying corplete heppiness.

Last of all, a striking resemblance can be secen between

Dakets descripiion of Urizen, the evbodiment of evil, in hls

prophetie work First Dook of Urigen and Yeats's desceripilon of
the beast in the prophetic poem "The Second Coming.? In Blake
Yeats foud support for his ideas that a new pagenistic era was
rapidly approeching.

Here are Dlake's lines deseribing thies evil Urigen:

In, a shadow of horror is avisen

In Zternity! Unknowm, prolific,
Selfeglostd, all-repelling; what Demon
Hath form'd tiis abominable void,

This soul-shuddiring vacum? Some said
1Tt is Urisen,! But unkmowm, abstracted,
Brooding, secret, the dark power bide..
For he sirove in battles dire,

In unseen conflictions with shapes

Bred from his forsaken wllderness
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Of beast, bird, fish, serpent, and clemente e
A self-contemplating shadow,

In enormous labours ocoupiedy ..

Ages on ages he lay clos'd, uninown,
rooding, shut in decpe..

A void m‘f‘!ﬁﬁﬂeg "g?ilﬂ}”’ m, and ﬁm@;

Yhere nothing vass Hature's wide wonbe

A siniler deseripiion ig found of Yeatsts bewust precipitating
this new pagan ora or Ysoourkd cominge®

Surely come revelation is ot handg

Surely the Second Coming is at Emmi.

The Second Coming! Hordly are these words oub
When a vast image out of Spiritus I&méi

Troubles my gights somewhere in the sends of the desert
A shape with lion body and the head of a man,

A gaze blank and pitiless as the sun,

Is moving its slow thighs, vhile all about it

Reel chadows of the indignant decsert birda,

The darkness drops againg but now I know

That twenty centuries of stomy Sleep

Were wvexed to nighitmare by a rocking cradle,

And what rough beast, ils hour come round al last,
Slouches towards Bethlehem to be born?

Yeats did not cease his searsh for proof of his religious
convictions. To this background,of Irish and Greek myth, Shelley's

works, and Plake's works; Yeats continued to add,



Daring the neriod in which he was gystonatically siudying
Blake's works, Yeals also becans acquainbed with the ideas expressed
br Cornslius Agrinpa, Paracelsus, Hoehme, and Swedenborg,., Also,

Yeats read Plato and the carly neo-Platonists, adding further to

the mabsrials of A Vision,
o AR AT

A1l these authors deald wish und

e
iz

rgal eytles, antinomies,
poomotrical grvbels, the dectrine of correspondences, and the

trenomigration of the soul. However, in the vorks of Swedenborg,

Yeatn found the most explicit formmlation of those consepiss

Dyon though Yeats probebly did not read &3 of Swedenborgtls

vorks, he

1 read Hogven and lell and The Spirdtual Diary, as he

rentions in his essgy "Swederborg, HMediums, and the Demolate laces "
Yents fourned particvlar interest in Svedonborgts deseription

of tha sl and the life after death., According to Swedenborg,

the individual has imer and outer lovels of boing, or facultics

and principles, respectively, ITmmediately aficor death the faculties

disaopenr, and the orineiples accormany the soul on 4ts Jjourney

throuzh the gonermatursl, Durdng its superaatural life, the soul does

not lose any of 1to earthly powors of thought or noreephlon.

At firet the soul fnds acceplting the fact of itz bodily death

ERIEL R T | . - oy B A % o T
dE0Pleudt, bubt omce Lt hing done so,

it proceeds to volive its past

-39~
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life in reverse through memory, until it has again become an infant.
After this, the soul relives the exact opnosite of its past life,
Hfling A1 dresms and wnflfilled desires, Then, it will relive
the 1ife of its next incarnation. The soul may control the thoughts
and dreans of living men vhile it is in ﬁw sunernatural world,
In the same wgy, souls in the supernatorsl can become material
obiects, ecarry on conversabions with human beings, and haunt
the plages vhere they once lived, Finally, the souls in the
supernatural are parified of sexumal desire, esecaping from the
eveles of rebirth and enjoying the Beatific Vision,

Furthermore, eentral to Swedenborg's thought was the doctrine
of corpegpondences?

Yhatever originates in the witimate pards of
nsture on accoumt of its deriving its origin from
heaven, involves something eelestiszl in vhat is
terrestrial; or something spiritugl in what is
natural, and 1% does so on this ground, that
everything that is represented in the Divine Mind
eannot but be carried out in reality in the ultimate
parts of nature, and be formed there according to the
idse of bmm{ There resulis thence a correspondencs
of all things.

Swedenborrg also looked to primitive religions for supports

The land of Canasn...Syria, Vesopotamla, Arabia,
Chaldaes, Assyria, I pt, Zidon, Tyre, and Nineveh:
the religlon of all these was representative
and was based upon a movledge of corvespondences.
Thet knowledge was the basis of their wisdem and gave
them interior pereeption and cormunication with
heaven. Those who understood the correspondences
of their Vord were galled wise and intelligent and

afterwards diviners and magles.e

TThe Unicorn, ps 95
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In 191h, Yeats wrote his sssay "Swedenborg, Mediums, and
the Desolate Flaces,™ his first major stiempt at relating the
higstory of the soul between death and rebirth. Another such
schematigation of thig history is later given in Per Amica

Silentia Lunae, and, finally, in A Vision. However, in Theosophy

Yeats also came across a similar description of the soulls
Journey after death, so it is difflcult to determine the extent
of Swedenborg's influence,

Yeats and Swedenborg also had similar ideas regarding
geomotric symbolsy

Gyres are occagsionally alluded to, but left
unexplored in Swedenborg's mystieal writings, In
The Principla, & vast sclentilic work written
before his mystical life, he describes the double
CONB.sel @ not conecerned with his explanation
of how these cones have evolved from the point and
the sphere nor with his arguments to prove that
they goverm all the movemenbts of the planets, for
T think, as did Swedernborg in his pgystiecal writings,
that the forms of geometry can have bul a gymbolie
relation to spaseless reality.3

In 1910, afier twenty years, Yeabs re-read Swodenborgls

The Spiritual Disyy and found much reenforcement for his theories

regarding the state of the soul after deaths

34 Vision, pe 69.



CHAYTER VIX
TII REVIVAL OF OCCULITSH

Tt wns only vhen Yoabts begon o study poreliieal research
and mrstleal. philosophy that he broke avagy from his father's
influence., To this coffect Yeols made the following coment:

e had been a followor of Johm Stuart M1 and

so had never shared Nossebtil's convietion thab it

mattered to nobody whether the sun went yround the earth

or the earth round the sun, But through this now

regearch, this reaction from popular science, I

had begun to fesl that I had allies for my secret
‘mmght.‘i

Py

Although the skepticism of his father “ad 2 great effect
upon Yeats, he still wished for sove system of philosophy
that would incorporate his belief that the legends, personalities,
and emotions handed down by poets, painters, philosephers, and
theologians were the nearest approach he knew two truth,

Yeats turned to occultism not only as a revoli agalnst his
father, but algo because of a movement in that direction all over
Burope and America. Many young poets and novelists were involving
themselves in wystical thought, since experinmental seclence did not
supply them sufficient answers to the "whys" of the uniwverse. The
oceult tradition was especially strong in Franee, Vietor ilugo's
friend, the Abbe Comstant, who wrote under the neme of Eliphas levi,
awakened considerable interest Ly a series of books talding up

overy aspect of what he considered "la haute magie."

1&utobiogmphz, Pe 19
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The core of levi's teachings was the Kabbalah, & collection
of medieval Hebrew =witings which occultists both during and since
the Middle Ages have itreated as a kind of esolerie Dible.

Yeats first heard of the Thoosophists during the 1500's
tirough hig two Dublin friends, George fucsell and Charles
Johnston, Together, they founded the Dublin Hermelic Society.

The purpose of the groupr was %o discuss Theosophical doctrines,
as well as to investigate isoterie Buddhism, other Oriental religions,
Odie Foree, and the religious function of art. Yeats proposed
to vhe Hermetic Jociety that they asserble the affirmotions
of the great -octs and make a new religion out of thems
hatever the great poets had affirmed in thelir

finest moments was the nearest we could come to an

authoritative rolipgion, and their mythology, btheir

gpirits of watcr and wind were but literal trubh.?

4 Bengali Braimin, Babu Mohini Chatterjee, one of the
earliest members of the Theosophical Society in India, was invited
to lecture at the Dublin Theosophical Iodge. Chatterjee
possessed a wide knowledge of different schools of Indian
ohilosophy as well as of western philosoprhy and religion.
ie baught thot everything we perceive, including so-egolled illusions,
exists in the external world; that this is & stresam which lows on,
out of human control; that we are nothing but mirrors and that
deliverance consists in tuwrming the mirror away so that it
reflects nothing., Yeats horein found suprort for his theordies

regarding reincarnation.

2‘.2’9&1;3:_ the Man and the Masks, pe U3




During this tilne, Yeats read widely in Theosophical
literature and encountered the works of A.P, Jimmett. Vhen he

was about twenty, Yeats read Sinnett's Isoteric Duddhiome-bhe

ciiel scripture of the Theosophic movement, which atleupted

to give an account of teachings ol spiritval beings living

in the Himalayas; and at the same time, attempted to teach

“hat all religions arce fundamentally the same, each relligion
having as its source a universal secreil doctrine., Hept alive

by oral tradition since antiquity by this wmystical brotherhood,
Tids secrel wisdom has been known by a few great men such as Plato,
Pythagoras, and Plotinus.

At one of these meetings of Theosophists in London, Yeats met
Madame Blavatsky, the founder of Theosoplyye For quite a while
previous to this meeting with Madane Mlavatsizy, Yeats had thought
that divine truth could be found in the vorld perhaps only in
some lonely m'nd communing with Gods now, it was possible
that such a mysterious person as Madame Blavatsky could tell
him of such 2 person, Perhaps she was the »erson.

It was believed by adherents to Theosophy that Madame
Blavatslcy vas the person to whom Koot-Hooml and Morya, two masters
of the Tibet brotherhood, had revealed the secrei wisdom which would
enable man to have a complete spiritual rogeneration. Theosophy
would thereby serve as a universal religion,

In her book, Isis Unveiled, with which Yeate was quite familier,

Mne, Dlavatslhy attocked 2ll current religion and offered 2 synthesis of
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science, roliglony and philosophy. OShe asserted that the similarity
in fundamental beliefs of different relipions was due to the existence
of the gecret doctrine which was their common parenbt., How, through
her efforts in the Theosophical Society a 1ittle of this doctrine
could be revealed from time to time to the human world.

The Secret Doctring, Mme. Blavabsicr's second boolk, also

has something to offer Teats. Tn this work, the author stated her
theories of flux and reflux {a world consists of conflicts of
opposites, good and evil, ste.) » and the fundamental identity of
souls with the Universal Oversoul. Thig worl also supported Yeats's
ideas of veincarnation. Hme. Blavatsky identifioed as her source

The Book of Dysem, which she declared to be the oldest mamuseript

in the world,

Yeats consulied G.R.S. Mead's work, Thrice-~(reatest Hermest

Studies in Hellenistic Theosophy and Gnosis, Deing s Translation

of the Bxtant Sermons and Fragwents of the Trismegistie Literaturs,

with Prolegomena, Comentories, and lotes in order to discover

move information about Hermetism, According to Mead, Hermes
Trisweglstus, Dovptian Cod of Wisdom, possessed trubths which have

floated down to us through thousands of years, Although The

A
oo

Hermetie Corpus was lost for centuries, in the eleventh ecentury

a copy fell into the hénda of Michael Psellus, the great
Byzantine reviver of Pletonie studies. Arocusing intercot,
Hermetism troveled into the West with hamanism. Nany tronslations

of this worl: appeared,
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Yeats found in the teachings of Theovoply striking
reserblances Lo the obhey gystems be had sbudied, tere, againg
as described by Swedenbory and Ploke, the universe can be bhought of
as cxtlibitiog vardietions on eeriain geomeltrical sywbols: a cixele

or wheel, a cone, and two interpencireling gyres. Thus, agsin, one
finds that all things die and are rebome

The dogirine oi eovregpondsnces and cycles 18 gentasl in
Theosoplic thought. 7The wost imcortont symool is the moon with ite
twenty-sigh? phases. Beyomd the vears or cveles of present human
experisnce, a Oreat Year exists, Rovolving in cycles of death and
rebirth, a maior c¢yele requires approximately two thousand years, and
culminating in violence, is ineviiably reborn dififerently
and superior to iis former existence, The ultimate resuli of ihis
rebirth is 2 fingl pgolden age during wivich God and man coexist
in periect harmony.

Theosophists also believed that antinomies exist
theoughoot the universe. Fach individual possesses two selveg
or souls, Adopting this dichotowy, Yeats used "personality,"
the imaginative self, and %character," as the rational self,
of course, the imaginative self is superior,

Anima Yundi is also mentioned by the Theosophists, and
appears many times in the works of Yeats. This great store-
house of intelligenece is diffused throughout all things and
borders on the unconsecious mind of all human beings. Thus, it is

possible for human beings to share in the sare dreams, ldeas; and
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anotions. Also, Anima Mundl can be evoked through sywbols which
e poety, Who possesses deep powers of councentration, is cupeble
of creating.

hen 1t is in Anima E&mﬁi, the soul mmst pass through states
of moral being before it can again be reborm, and ite future life
is ruled by the laws of Karmaeeour revards op punishments in future
inesrnations proceed from our actdons in previcus ‘ives.

Theosophy did not preach eternal dammation for bhumasn
beings., Imediately before rebirth as a human belng, the soul
forzets all its past lives and sctiwvities in /nima Hundi. Beconing
increcsingly beautiful with eash incarnation, the individual soul
eventually is released from the ¢ycles of rebirth and experiences
complate happiness,

Teats found in Theosophieal docirines angliogiecs and additions
to what he had alveady found in Greek and Trish myth, Bloke and
Shelley, and Swedenberg. Although after 1890 he ceased to attend
Theosophie meelings as frﬁqmﬂy as before, Teats comtimued to
be interested in the dostrines.

At about tils tiwe, Yeats wet MacGregor Mathers, a student

¢ nagic. HMathers interested Yeats in the Hemmetie Students
of the Golden Davmy a society claiming ancient orig ns such as
the Orphie ysteries and the Jewish Kobbala. An active
member of the Oolden Dawm from 1090 to 1903, Yeats read works
concerned with nagie and formdated Iis tencts of mogle in 1901

in his cssay "Magic®s
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I believe in the practice and philosoply
of what we have apgreed to eall magie, in uwhat
I must call the evocation of spilrits, though
I do not know what they are, in the power
of ereating mogieal illusions, in the visions
of truth in the depths of the mind when the
eyes are closed; and I believe in three doclirines,
which have, as T think, been handed down fram
early times, and been the foundationg of nearly
all magical practices, These doctrines arew

(1) That “he borders of our mind are
gver shifting, and that wmeny wminds can flow
into one another, as it were, and create
or reveal a single mind, a single cnergy.

(2) That the borders of our nemories
are as shifting, and thal ocur memorices are a
part of one great memory, the memory of
Nature herself,

(3) That this great mind and great memory
can be evoked by symbols.3

¥ats's father told him that his interest in magie
would never be real or lastings Iven Teats's close associate,
John O'Leary, after sowe prompiing by Yeats's family, assumed
that Yeats'!s interest in megic was only transitory, In a letter
to Jobm O'Leary in August, 1892, Yeats replieds

Now as to Magle. It is surely absurd to hold
me "wegk™ or otherwise because I choose to persist in a
study which I deeided deliberately four or five years
age to make next to my poetry, the most important pure
sult of my 1ifee..e.The mystical 1ife i3 the centre of all
that I do and a1l that T think and all that I write.
It holds to my vork the same velation that the
philosophy of Godwin holds to the work of Shelley
and I ‘ave always considered myself a volee of what I
believe to be a greater renalssonce-the revolt of the
soul against the intellect--now bepinning in the world.t

Through the aneient myths and troditions of the Hermetie

33;33& ?,l pa 330
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. Students run the ldea that a believer in magie can find the source
of power, both material and spiritual, He does this by the use
of spells and symbols,; memorizationy end concentrationy; unitil he
raises his mind to the point where it tramscends itselfs Occult
progress is achieved through study and practiee, through selfie
purificationy and isolation, Its steps are symboliged by a series
of initiations, eagh of them withdrawing the imdtdiate further from
his ordipary self and bringing him, as his mind is freed of impurities,
to mors powerful knowledge, After he recches a eertein state of
purification, he can eall spirits from the wvest deep, has the
power to heal, and can otherwise influence men and things, He can
tronsmit his thought over great distances, also.

Poetry was considered the highest form of spiritual expression
created by a person of superior powers, I-iﬁmé, again, the poet
was considered a prophet, |

Aecording to Yeatst

eosdll men, certainly all imaginative

nen, must be forever casting forth

enchantnents, glamours, illusions...

Tave nol poetry and music arisen, as it

geens, out of the sounds the enchaniers

nade to help their imegination to enchant,

to eharmy to bind w%th a spell themselves

and the passers«hys-

Along with other members of the Oolden Dawn, Yeats boecuwe

a frecuenter of seances, According to Yeots, spiriits vere able

to "reunite the mind and soul and body of man to the living world

[
“Essays, pp. 48-52.
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outside us,® Farliler, before the age of twenty, Teats had had a
rather wmpleasant exporience at a seance, A friend of his,
Ketherine Tymen, had teken him to it, Vhen the seance was begun,
Willy's body began to twitch and he was thrown against the wall,
He felt compelled to make movements which he had not willed.
Yects believed evil spirits were present that might, and did not
attend amother seance until 1908, when his interest in the subject
vas renewed with vigor. In June, 1908, Yeats wrote to Florence
I had & seance last night wdith Mrs. Thompson,

Hyers? medium. Very interesting, though not exastly

evidential, The conirol Welly {spirii "go-belwoen")

came~-it wau gurious to watech the sudden change in

the mldst of a lively conversation. Helly spoke of

being in the medium's stomach...She distinguished

between what she got from spirits and whal she saw

in our stomachsS.ss7he told me that in her owm home

she understood things, and that there she got into a

state which she called Y"erysalis,” a state, it seems, .

of partizl unconsclousness,..pepple in it...had no

"bodies” or "feet or bools.".eelf she could only

eome s%raig%% without being a crrsalis she could

tell 8 lot,

Again, when Yeats was attending a seance in the home of
an Ameriecan, Mrs, Wreldt, strange happenings occurred., Here
Yeats met his counterpart, called Ieo, Yeabs now began tracing
down details from beings he believed dead, He recorded various
strange sights, smells, and sounds he believed had come froam the

dead,

ébettara, Pe GTe
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Theough his cxperiences with eccultism, Yeuts began
o be interested in astrology, in which he sought Lo find a
possible comnection between this seen and that uwnseen world that
e thought 8o mach about. He became oulbte adept abt astrology,
learning hov to cast and read horoscopes,

Ms interest in astrology cames out strongly in hie letier
to TMorenge Farr in October, 17073

Astrology grows more and wore wonderful -

everyday. 7 hove some astonishing and irrefutable

things to show you. I am trying to work at primary

éﬁrﬁeﬁigna..gm m?tz%ﬁng to find in the aspects a

bagis ol evocation,

Dpepite their interest in the invisible world, followers
of the Golden Dawn wore avid soclal and politicel reformers.
Through his wrltings and the use of nagle, Yeats and the
members of the Tolden Dasm hoped to regenerate the modern
world spiritually,and eventuelly, emable man to enjoy a golden
ages

During the ninetles, Yeats and his assoclates abttempted to
found the Irish Wystieal Order; based upon docirines of Celtic
heliolatry, Orphic Mysteries, the writings of Blake and Shelley,
and the teachings of the Theosophists and the Hermetic Students.
This Order was to correlate Irish art with Irish and Greek myth,

Irish national polities, and esoteric religion. However, this

Trder was never materialised, and, instead, Yeats incorporated

7&1@%&%0@1‘@%@, ve 59
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these various elsments inte A Vislon.

Since shildhood; Yeats hiad possessed an inmer dissatisfaction
with himself, He felt a need to be spiritually revorn. The
teachings and beliefs of the occulbists appeared to offer hin
Just sueh a chance, The ovder dwelt o greabt deal upon the individual
rebirth whish was achievable bhrough magieal practices; however,
the ocoultists tought that this individual transmutation was
closely agsociated with the world's rebirth as welle Florcnce
Farr states the obligation entailed in accepiting these teachings:

To choose & life that shall bring him in iamh

with the sorrows of his race rather than accept the

Hrvana open to hiz; and like other Saviours of the

world, to remain manifested as a living link between

the supernatural and terrestrial natures, & pgriect

instrument for the regeneration of the world,

As has been mentionsd previously, Yests believed certain
people were capable of commming with spirits. In fact,
in 1917,7 when Yeats married Miss George Hyde-Lee, he thought
his medium was found, Yeats and lilss Hyde-iee spent a greoat deal
of time teogether attending seances and mystical meetings.
rse Yents had belonged o many of the same ocoult m‘aania&timm
as her husband and had read meny of the same books. She knew
Teats's writings thoroughly.

Shortly after the marriage, a strange event oecurred in the

Yeats's home, which Yeats narrates as followst

B'ﬂm Man and the Masks, p. 57.

% vision, p. Be
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On the afieranoon of October 2hth, 1917, four
days after my marriage, my wife surprised me by
attepting avtomatie writing. What came in disjointed
sentences, in almost illegible writing wos so exclting,
sometimes so profound, that I persvaded her o glve
an hour or two day afier day to the unkuown writer,10
Supposedly, Mrs, Yeats could speak and read oanly French
and Ttallien, but her automatie writing contained words and phrases
aiad answers to questions in Greek, Latin, Hebrew, German, Velsh,
Trigh, Chinese; and Bgypiian hieroglyohics. In addition, Yeats
tells ng, spirits of obscure dead people btook possession ol her
hend and wrote down facts about themselves which che could not
posaibly have knowun.
To Mrs. Yeals's surprise, odd sentences were produced
on & subject of wiich she apparently Ykmew nothing. Yeats
became convinced of the importance of these revelations which
they received at first by Mra, Yeads'ls svbomatic wrlting,
Other strange happenings occurred:
The emtomatie writing and the specch during
gleep wera illustrated or aceorpanled by strange
phenomena, While we were staying at a village ‘
moay Onford we met two or three wighits in succession
what seemed a sudden warm breath coming up from
the ground at the same corner of the roade !
Againg
Then teo there was much whistling, generally
as & varning that some commmieator would ¢ome vhen my

wife was asleop. OSweet suells werc the wost constant
phenomena, now that of incense, now that of violels or

m!pn. oite
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roses or some other {lower, and as perceptible to some

half-dogen of our friends as to ourselves, though upon

one occasion when my wife swellt hyaeinth a firiend smelt
eau-de-aalmgneﬂ

Furthermore, as in younger days, Yeats would be at the
proper point for seeing truths and something would interfere:

They shifted ground whenever my interest was

at 1ts height, whenever it seemed that the next

day wmust reveal what, as I soon discovered, they v

were dotermined to withhold until 21l was upon paper.'3

Yeats decided that he had irrefutable evidence that
a living mind could serve as & medium for departed spirits,
and that these spirits preserved their identities even in
death,.

Many critics have commented upon these strange automatic
writinge of lirs, Yeatsts, Some orities dismiss the writings
as nonsense, others {ind them quite credible, and still others
take a middle~of«the-road view,

To Jeffaress

Yeats's account of the creation of uuﬂ incongruous
collection of material...caooob be accepteds ™

n the other hand, Hone commente aboul tids avtomatle wrilings

The manifestations began in a hotel at Ashdown
Porest a few days after his marriage, when his wife
surprised him by atiempting antomatic writiDgeee
What came in sentences was 30 ranarkablOees

121bid., pe 15.

Vi, B, Yeats: Man and Poet, p. 192.

15 Joseph Hone, W.B. Yeats, p. 327,
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Tione does not secem to be alarmed sbout this stronge
occurrence, At lcozst, he does not say thot he deublts its
suthenticity.

Bllwmann has this to say ashout anitomebic writing:

Avtomatic writing is chiefly a mabier of
suspending conscious use of the faculties...
the seript that results is full of dreamlike images,
fragmentary, run together, by turns coherent and
incoherent. Spirvit-control 1s not the only possible
explanation; indeed, the skeptiec need not believe
that anything wore than the unconscious mind was
involved though some of thg atiendant wanifestetions...
are difficult to explain,’

Tirginia Yoore also offers her conjecture concerning
automatic writings

In her mediumship, all unknowingly, lrs, Yeats
nzy have tapred hor own subconscious or read her husband's
mind telepathically, or, as Yeals clained, acted as
a vehicle for spirit commnications. Or she may have
combined the three, or amy two. Still, having sald this,
T must admit from mm Golden Dawn and )faats*s known
reading malter, a restless mind might have made
A Vision synthesis end application. The "makings"
were there,!7

Recently, Yorton Irving Seiden has even questioned Mrs, Yeats's
bellef in the materialst

Did irs. Yeats have a supernaturel experience
or was she only pretending? Iess bthan ten years
after the poet'!s death, shie clearly suggested to A.
Horman Jeflares, one of his blographers, that her
scances had been a hoax. Mrs., Yeals had realiged that
after their marrisge, her husband thought emtzim.y
too often about the very beautiful Maud Gonnej and,

%Tha Man aud the lMaskss W.B. Teats, z:s'.v 224

17_-?___!}6“’5{:;5_{:@1*11, Pre 250-260,



56w

having become jealous, she had wanted to drew his attention

to herself, even if on hils terms, Did Yeats, deceived

or not deceived by his wife, believe the objective

or external reality of his spirits? s very refusal

direetly to consider the problem in "A Packet for Ezra

Pound, " suggests to me that he did not. But that he
had at least this kind of disbelief is supported, I

think, his explicit or halfwexplicit statements

a8 well,

In gpite of such evidence against the amuthenticity eof this

avtomatic writing, Yeats, keeping in tune with his love for mystery,
tells us aboub his strange mediums:

They once itold me not Lo speak of anmy part
of the system, except of the inecarmations which
were almost fully expounded, because if T did
the peaple I talked to would talk to other people,
and the comunicabtors would mistake that misunderstanding
for their own thoughte..for the same reason they asked
me not to read philosorhy wntil their exposition
was complete, and this inercased my difficulties.ee
I had once known Blake as thoroughly as his unfinished
Prophetic Books permitwd, and I bad read Swoedenborg
and Boelme, and my initiation into the "Hermetic
Students" had Pilled my head with Cabalistic imagery,
but there wag nothing in Dlake, Swedenborg, Bochie,
or the Cebala to nelp me now, They cncouraged me,
however, to read history in relation to their
historical logie, and blography in relation to thelr
twenty-eleht typieal incarnations, that I might pive
concrete expression to their absiract thought."

In thesc Pragmentary sentences that were scribbled on
“he paper, Willlam Butler Yeats saw the Poundations of the
teehnique for expressing his religious ideas symbolically,

Yeats also tells us in A Vision that the commnicators

told him about the symbol of the ¢vre, Some six weeks after

182‘10*’ ton Irwving Seiden, Willlam Butler Yoois €ilichigans
Michigan State University Pross, 1962), pe 106,
194 vision, p. 12
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¥re, Teats had begun hey career of gutomatic writing, o
interpenetrabing coneg drew themselves into ber geripit, and

vhe cones were explained in terms of Puropsan histovy. Yeals
refers Lo these symbols as gyres, gpirals, spools, or perns, a
local Irish word,

Maintaining his intercet in occuliism, Yeats added to

what he had already found in Gaelic and Greek myth, Proumetheus

Unbound, The Prophetic Books, and Swedenborg's works.



CiAPTiR VIIT
JAPANLISE NOH PLAYS
In the winter of 191k, Ezra Pound introduced Yeats to
the loh drama of Japan. After studying the Hoh &@zm%m and
finding it adaptable to his purposes, Yeats successtfully
wrote five plays, employing the Noh techniquet At the Hawkls Vell,

The Oreaming of ‘the Bones, The m nglw of Bmer, Calvary, and

The Cat snd the Moon.

Yeats preferred the gtyle of the Noh drama for his plays
jaarﬂy because of its sristoeratic and simple form. The lioh was
a private form, originally intended for perfornances before the
Stogun end hils friends; thersfore, this form was équmllsr adapted bo
the forty or fifty present in the sudience at performences of Yeats's
plays. Purtheriore, Yeats chose a small audience of highly
intelligent and culiivated peoplss

Yeats tells us in his essay "loble Flays of Japan":

I have written a little play that can be played
in a room for so little money that forty or fifty
readers of poetry can pgy the price., There will be no
seencyy, for three musicians, whose secming sunburned
faces will, T hope, sugeest that they have wandered
from village to village in some country of our dreams,
cen describe place and weather, and at moments action,
and aceompany it all by drum and gong or flute and
duleimer...n fact, with the help of Japanese plays
translated by fxmest Fenollosa and finlshed by Eazrs
Pound, I have invented a form of drama, distinguished,
indirect, and syubolic, and having no need of wob or
press to pay its way--an aristocratic form.!

Vissays, v 273
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Therefore it &t . that I go to Aaia
for a stage-con P e Termal

chorus that has ng .3 i

for those movements of 4 ed from t.hg
marioretle shows of parth century., A mask
will enable me to @ Y B the fuce of same
commonplace pl@ar; w that face ropainted

to sult his own walgd b e Tine invention of
a seulptor, and to noe cloge enoug
to the play to heas'¥ m of the voice,

Bvidences of wmwmm were not new to Yeats.
Fven as a child, he had m

within himself, his fm&}y; ﬁm fyien
yilcligiaml dualism in the works of

thologicel conflicts

> 3 of Theosophy,
e MM "maske® in their
 ‘$fligits of the Colden Dawn
? FWMQQMW or false self, also.
&% Noh drana was
likewise suitable to the m;éqﬁ 4 mta. Canpressing the
action into a single amg,‘,,‘_,q_,a&-the wost two seenes, a play was
built around a single meaningful astions The dislogue of the
players, rich in m:*,r%holo@aa&..; aymmliam is quite simple, and the
players, wearing plaster masks, ahazrb their ﬁmhes. These
rlays required few players, and the chorus-musiciang took the place
of stagehands. The scant seenery was highly symbolic and

meaningful,

%" Pe 279
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These mosk-wearing ployers represent ‘ndividusls »ossessing

deen psycholopgleal confliets within themsolves or with others, and

-1 I £

in turn, reprssent lhe poyehwlegliead conflicts cheorset

rigtically
within all Inman beings. Elements of foreshadowing, suspense,
irony, wotivation, coincidenece, and resolution are dramatised by

the masked orotagonists; and at the ond of the play, a symbolic

53

dance 1s performed, conveying the desired emoblon Lo the audience,

Mr olmr is made possible by o Japenese dancer
whom I have seen dance in a studio and in g drawings
room and on & very small stage 11t by an excellent
stapge-ligut. In the studio and in the drowlng-room
alone, whore the Llighting was the Light we are most
accustoned to, did I see him as the trogic image that
hos stirred my imagination, There, where ne studied
lighting, no stage-picturs made an ertiliciel world, he
was able, as he rose from the floor, where be had been
sitbing cross-logged, or ag he throw oul an army, o
recede from vs into some more poverful 1ife. DBecause
trhat separotion wes achleved by hnunan means alone,
he receded, bul to inhabit as it were the deeps of the
nind, One realised anew, at every scoarabing sbrangsness,
that the measure of gil aris! greainess can be butb
in thelr intinmaeyseehs a deep®f “he mind ean only be
approached through vhat is most hwan, most dellcate,
we shm}}‘f_d distrust bodily distance, mechanism, and loud
NoLlo, >

Within the Limits of the compressed construction of the
tobh drama, Yeobs oresents to us sindy and direetly in hisg free verse
his systen of bellef concerning life and death., Later, he incorporates
these ldeas into 4 Vislon.

Yeata hoped his thester would scrve the same purpose as
the theaters of the Japanese Middle Ages; 1t would serve as & means of

soiritual regeneration for the modern world., The plapuwrighte would fulfill

5Tbide, pp. 277-278.
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CHAPTIR IX

A VISION: & JORK TYPIFYING WILTIAM DUTLER YEATS'S RILIGIUUS THOIGHT
e

As has been showm in earlier chapters of this study,
Teats, early in his development, became convinced of the
inseparability of religion and art, Through symbolie literature
Yeats believed truihs could be revealed to the human world that
could not be revealed otherwise. With this view in mind, Yeuls
wrote A Vision., With the intent of revealing through his
camplicated arrangement of gymbols truths that he beliewved
came to Him from the world beyond the senses, Yeats gives
to us the synthesis of all the ideas he had been gathering
to make up his religious doetrine,

In A Vision he attempted to present symbolically a tueory
of the varieties of humen types, of the changes of history, and
of the transformations of the soul before and after death,
Cleanth Brooks, Jr. offers this explanation of Yeats's systenm
wrierlying A Visions

The system mey be broken up into three partst

a picture of history, an account of human psychology, and

an account of the life of the soul after deaths The

theory of history is the easiest aspect of the system.

It bears a close resemblance to Spengler's oyelic theory,

Civilizations run through cyeles of two thousandeodd yeors,

periods of growth, of maturity, and lastly of deeline,

But instead of Spengler's metaphor of the seasons~-Yeats

uses a gymbolism drasm from the twenty-eight phases of

the moon., Yeats speaks of phases 1-8 (the first quortor
of the moon)e A civilization reaches its senith at the

full moon (phase 15) and then gradually declines
passing through phases 16«20 (the dark of the moon).

w3
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Yeats further ecomnlicabes his schame by dividing
his ¢yeles inbto two subgyeles of twentyweight
phases and of one thousand~odd years each. The
phases 15 of these two subeycles which make up the
two thousand years of Christden civilization

are Bysantine eivilization under Justinian and

the Renaissance. Our own veriod is gt phase 23

of the second subgyeley the moon is rapidly
rounding toward the dark when the new eivilisation
to dominate the next two thousand years will anmounce
itself-="The Second Coming."?

Hany parts of A Vision are not pertinent to a discussion
of Yeats's religious philosovhy. In suite of this,
one findes within tie framework of this work Yeats's central
religious eonvictions stated over and over again, One finds
Teats's exprsession of iiis theories of the reincarnation of the
soul, the eyelical naturc of the universe, the concern with the
afterlife, the interest in spiritism, and the ever-present beliefl
in a (reat Soul, Anima Mundi, or Universal Being uniting all.
Teats states that hie system is only a set of gymbolas,
like his Irish myths, to give us supernatural truths:

Some will ask whether I believe in the actual
existence of wy cireuits of sun and moon. Those that
inelude, now 21l recorded time in one circuit, now
what Blake called "the pulsaters of an artery" are
plainly sywmbolical, bubt what of those that fixed,
like a buiterfly upon a pin, to owr central date,
the first day of our Hra, divide actual history
into periods of equal length? To such a question
I oan but answer that if sometimes, overwhelmed Ly

miracle as z)l men must be when in the midst of it,
I have taken such periods literally, ny reason

T¢1eanti Brooks, "The Post as Myth-Maker,” The Permancnce
of Yeats, pe Tl '
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has soon recovored; and now that the system stands
out clearily in my imegination I regord themas
stylistic arrangemenic of experience comarable

to the cubes in the drawing of Wyndhan Lewis

and fo the ovoids in the sculpiure of Brancusie
They have helped ne to hold in a single thoupght
reality and justice.2

Believing in the revelatory power of gybols, Yeals
¢hose as his chief syubols the wheel and the gyre. In cuch
objects, unity is present and never-ending., Yhat belior
gymbols eould Yeats have chogen to express lids beliel
that nvean history is a greal ever-reburning spiral and that the
transuigravion of the soul through many lives is possible?
Teabs says that in Nowvewber, 1917, his Teachers
gave him an exposition of the twentyeeight typical incarnations,
or *‘Phaﬁe’s,“ linked to the moon, together with the movenments of
nen's "Four Faculiies™; and then on Decerber 6 a diegram of a cone
or gyre, bogether with an explanation of how it represented
the soults judguwent after deathj and thercafter a double coneg
wirich was applied to European history, followed by a diseourse
on the stages of man's progress between death and a new birth.
Long before, Yeats had come into close contact with the symbol
of the wheel syrbolizing Gods Wheels are featured symbols in

Plato, Celtic legends, Boelwme, Mmerson, Blake, Book of Dyzan,

snd the Hermeltic Order.

The Hindu religion also included the coneception that human

2\ Vision, pp. 2h-25.
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istory moves in g oircle or orealt vheel, emcrging {rom the great

beyond only Lo simk into 10 again.

Teats alsc tells uws in A Vision that the commnicotors
told him cbhout the syubel of the gyre. Ae has been mentloned,
some six weeks allter lirs. Yeals had begun her coreer of avtomabic
writing, two Interpenetirating cones arpeared in her script
and were explained in terms of Furopean history. As stoled belore,
Yeals refers to these gymbols as gyves, spirals, spools, or porns,
a local Irish word,

In "Shepherd and Goatherd" Yeats tells us how he had henrd

~ \‘4

the word Ypern" in his ehildhoods

When T was a child in 3lige I would see above
my grondfatherts trees a litble eolumm of smoke from
the 'porn!' nill, and was told that 'pern' was another
name for ‘the apool, as I was accustomed to call it,
on vhich thread was wound.-

Yeats gives us his explanabtion of & gvre in A Vision:

A Tine is a gymbol, or time, and cxpresses
a movement, syrbolizing the emotional subjeclive
mind, with extension in space; a plone, cubbing
the line ab right angles, is spatial, the
gymbol of ohjeetivity and intellect, A pyre i5 a
combination of line and plane, and as one iLendency
or the other mus? always be stronger the gyre
is alwayrs expanding or conbtracting. The gyre is
drawm as a cone vhich represents sometines the
individual soul and its history, somelimes general
life, For this itwo cones are substituted, since
neither the soul of man or nature can be cxpressod
without eonflict.h

311174an Butler Yeats, Collected Pocus (Meemillen, 1919,
flew York), p. 1h0. '

)
*A Vision, pe 50
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These gyres also were not new to Yeats and his wile.
As was mentioned in chepters V and VI, long before they had done
conglderable research on gyres. Yeats tells us that Blake used
gyres, especlally in "The Hentel Traveller®:

That T hove found lndeed is nothing new,
for I will show presently that Swedenborg and Bleke
and many before i em knew that all things had
their gyres; but Swedenborg and Biake (as well
as the Chaldaeans and Neo-platonists) preferred
%o explain then Tiguratively, and so I am the
firat to substitube for Bibliecsl or myihological
i‘igweg nistorieal wovements and actual men and
WOEN .

Again, Yeats tells about othors! use of these gyress

eecand 50 ony one gyre with in the other
always. Hoere the thought of Heraclitns dominates all:
"Dying each other's life, 1iving each otherts death.”

The first gyres cleaxly described by philosophy

cirenits of ithe Obher (ereators of all narticuls
things)...Alcemon, a pupil of Pythagoras, thought that
nen die because they camnot Joln thelr begimming

and their end,..But my friend the poet and the scholar
. Stursm sends me passages i Dre Deey; in Mocrobius, in
an unkoown mediaeval writer, which describe souls
changing from svre Lo sphere from sphere to gyra.

In A Vision Tests mentions the tales of Irish cottagers
telling of spirits denorting into the alr in an aseending gyre.
Thus, according to Yeats, "A11 things are Trom antithesis,"

and the gyre becomes an exeellent gymbol for opoosing elements

ol wistonos,

5Toid., pp. xi, xii.
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fullest extent in his description of the twenty-eight vshases of
the moone Yeabs claszifics uman personality into twenty-eight

troes in relation to the twentyeeight phases of the moon, each

phase being pictured as one of the spokes of a Great Vheel,
According to Yeats; any human soul passes through all
wienty-eight phases in a series of incarnatlions, although at 1l
moon and dark of the moon the soul tokes on the form of a spirit
vather than & men. The soul may be said to pass through all
vhases within a single lifetime, beginming with the completely
unindividualized or objestive state of infancy in phase one,
rising o full subjectivity or meaturity in phase 15, sinking
back at last into second childhood and mere oblivion in phase 28,

where it dios, and then after a period begins the round once nores

1

His poem YThe Phases of the Moon® also describes the process:

Twenty-and-eight the pheses of the moon,
The full and the moom's dexrk and all the crescents,
Twenty~-and=eight, and yet but gix and twenty
The eradles that a wman must needs be rocked ing
Tor there's no human life at the full or the dark,
From the first erescent to the hall, the dream
But swmons to sdventure and the man

ITs always happily like a bird or a beast;
But while the moon is rounding towards the full
He follows whatever whim's most difficult
Among whims not imposaible, and though searredg
As with the catep-nine tails of the mind,
His body moulded from within his body
Grows comelier, Eleven pass, and then

thena takes Achilles by the hair,
ilector is in the dust, Nietzche is borm,
Because the heroes! crescent is the twellith.
And yet, twice borm, twice buried,; grow he must.
Before the full moon, heliless as a worm.

The Thirteenth moon but zets the soul at war

In its ovm belng, and when that war's begun
There is no muscle in the armi and after,
Under the frengy of the fourteenth moon



The soul begiue to tremble into stilliness
To dle into the lebreinth of ltself,

This idea of the twenby-eizht phases of the moon had been
encountered by Yeats in hds study of astrology. In 1910, Yeats
reread Chemecer's works,; coming across Chaucer's suggestion that
man can be elassified according to twenty-eight types, each typ
assoclated with one of twenty-eight possible phases of the moon.
Choucerls words in "The Frankeleyn's Tale" are the followiag:

Te bin romenbred thaty upon a day,

AV Orliens in studle a ook he say

Of maglk naturel, which his felawe,

Thet was that tywme a bacheler of lawe,

AL were he ther Lo lerne another craft,

Had prively upon his degl y-lalip

Qnich book spak muchel of the operagiouns,

Touchinge the eighite and twenty meousliouns

That longen to the mone, and swich folyeg

As in our doyes is nat worth a flyes

For holy chirches feith in owr bileve "
He suffreth noon illusion us to greve. (ILines 395-406)f

Yeats devotes & large portion of A Wision to his conceptions
of 1life ofter death and the reincoynation of the sowl., He
assumes that the soul after deoth poes through certaln cycles
in which 1% relives its cortildy life, is freed from pleasure

and painy is freed from good and evil, and finally, vreaches a

stote of beatitude,

Accowiing to Yeabs, the soul after the physical death of the
individual passes through six stages of being: The Vision of the
Blood Xindredy; The Returm, The Shiftings, The Beatitude; The

Foreknowing, and The Vision of fricnds.

?Geofi‘my Chauger, The Camplete Works of Geoffrey Chaucer,
Walter W, Skeat, (ed.)f{0xfords The Clarendon Press, 1902}, pe 473
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"The Vision of the Blood Kindred" occours irmediately after
tre death of an individualql During this stage, sexual desire,
conscious memory, and the soul or abstract mind leave the spiritual
body. Instinct remains in the body temporarily, later sinking into

Anima Mundi. The soul finds it extremely difficult to accept the

iy

act of the physical body's mortal desth,

Hext, comes "The Return." During this stage, after which
the soul has accepted the fact of its mortal death, the scul
relives one or more of its past lives, asgsuming a human shape,
As it relives the discomfort or pleasure which it may have caused
others, the soul exreriences gymbolic he@l or gymbolic heaven,

After "The Return" the soul experiences "The Shiftings."
During t?is stage, the soul relives the exact opposite of its
past life on earth, fulfilling all of its past desires.

In "The Bestitude™ the soul is without a sense of
time and place, completely forgetting all of its past 11fe, and enjoys
gbsolute harmony and ecstasy, It is the souls in "The Beztitude"
that surply poets and artists with symbols that distinguish
great masterpieces of the hman imegination,

During "The Foreknowing® the scul experiences a revelation of all
the coming events of ite next incarnation.

After having experienced a preview of the events and people
destined to influence its coming life, the soul enters intc the
stage termed "The Vision of Friends," Maving forgotten ite farmer

life and what it has seen of the future life, the soul is molded
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1ite *W’rwf-e, in modern Irish folklore, in Japanese

v sy in Bwedenborg, in the Phenomena of spiriitualism,
&mmﬁ, sanded as often auv not by the belief that ithe
living can assist the imeginations of the dead,l?

Toats finds evidences of the belief in reincarmation in
Asiotvic and Doropesn ctoricet

Indian Buddhists cease to offer sacriiices
for a particular dead person after three gencraoior
for after that time we wmust Ly thoy believe, have Tound
a new body, There are stories Asiatlc and Buropean
of those who dle in childhood being reborn almost ab
0N, o « L oither between death and birth nor betusen

irth and death can the soul find monentary
hapinessy its object is to pass rapi<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>