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| " Fdward Taylor was the finert poet of the colonial’
._times'and is r~onsidered an importanf‘Amerio*ﬁ'poet todﬁy.

Iiis poetry, often nndort&?&n‘av’afspiritual exefoise; reflecto
his profound love of God and his intaﬁge desire to achieve ‘
a complete unlon w1th Him, Tajlor 8 poetry is marted by

 ltS homely imagory drawn from the sﬁmplest dailyoexperiences
of colonial lifé, and by iﬁsﬁsimplé~homespun'diction.f

"Taylor saw ﬂothinééfnoongfﬁéﬁé*ih using anAiﬁage from 
everyday life (such as beer) to illustrate a seriﬂvs g

, theolovical idea (such as *rﬁoe) vl By reachLﬂﬁ'oﬁt ond

varying the use of images, Taylor does.not confing;himéelf

to the same ime~es. In his observations, Evan Prosker cites

the use of such ima-es as the lusi and Key,” f,lllng
image den imae snd elothing’ iMbgery.2 Tae
imagery, garden imagery, on elothing ifdgery. e

extensive use 37 homely imagery‘is’dué toVTaylor's’background
where the spinning wheel and other fools>of~$his-nﬁtur;
played én}importént part, howeyer, it must be moted thot

rot all of ﬂaylor 8 1ma"ery is hom *y. Two iﬁéges,»both

very 1mport¢nt in the Taylor Cznwﬁ ‘are the.roﬁé and” crovm.

, lrona.d B. Stanferd, ed., The Poems of Bdward Toviow
(New ilavern: Yale Univ, Press, 1960), P. xxvii

- ‘ —Fvan Drosser, "Edward Taylor's Poetry," New Tneland I
Quartnrlx, XL, (Sept., 1967), pp. 375-398, - |



4'The rohe eppoars approximately thirty-f{vevtjmes in‘forms'
‘such nn "rich attire" and ”wedden garment " whereau the'
vcrown appenrs fifty-two times in phrases such as "crown n
,vof life," "crown' of glory,".and "crown of rtghteousne s."
The images of the;crown and robe hardly fall,into the

) ‘feategory,of everydsy,geelonial,objeets.‘“Spinning wheels:.
and keys are ijeets thet'could be owned by any,member of
“Taylor's eongregation. Keeping this fact in mind, why then
~would Edward‘Tayior want'to present the unusuaifimages of
‘crownusnd robe in hisp "Preparatory,Meditations?"“ These
two»images,were snecial to:Tsylor‘becauSe they represented
the ultimate union with God. . The uitimate'ﬁnien;which‘
_Taylor‘had in mind consisted;_first-of'all, of Christ's
suffering to free man. Man needed to be freesin order to
have the unien<With God.i For Taylor;'the robe'and crown |
meant suffering for Christ and freedom for man.

The next step in the accomplishment of a union with

' ,God is a mediator, that is, Christ as High Priest. The'

,garments of a Hizh Priest consist of a robe and crown of
gold. As High Priest,‘Christ brings man eloser to the
Tather. HoWever, the_ultimate union 1is attained once men
puts on the robe and:crewn_andbbecemes one. with God. Tor
Taylor, the robe and Crown-were ail important because they
were visible sivns of.man's'unien with‘God._ Weaving.and'

sninning imagery only tell a pqrt of the spirituaW story.

. In his article entitled "Edward Taylor's upiritual

Huswifery," Horman Grabovdocuments Taylor's use oﬁ the



_ 'therspinning and;weaving~imagery which appears in his
meditations;and'miscellaneous poems;J The poem "Huswifory"
"centers around spinning and weaving and is clenrly a conceit,
_According-tO'Grabo;:"Huswifery" follows this‘pattern:
| TIts threefold division is neat, orderly,
more-or-less logical: first yarn spun on
. - the poet-wheel, then that very yarn woven,
"fulled, and ornamented upon the poet-loom,
and finally the finished garment worn upon
the poet's soul-as a holy robe of clory.3
Weaving and spinning ‘occur in other meditations such
as Meditation I: 41 in the lines-;'
cee ' ‘...here is Gods Son,.
Wove in a VWeb of Flesh, and Bloode rich geecre,
Eternal Wisdoms Huswifry well spun,
Which through the ILaws pure Filling'mills did pass
And 80 went home the Wealthy st Web that wag,
In‘this.meditation, Christ'is the material or thread being
woven., 'Hefis}the makings ofdthe finished product or garment,
- Grabo cites eleven other meditations which incorporate this
same-type.of imagery., However, spinning and weavinCr |
imageryionly deal with the;process‘of coning closer’ to a
union with God. - The rohe and crown prove that one has
attainod the union..’In.order to disoover‘WHat thn robo
wnﬂ crown mennt tO'Fdwwrd Wuylor, 1t in neceannny 40',‘
cranine those passa"es in his writings where the robe and ‘

‘crovn appear, In examining the.passages, I hope'to

illustrate that Taylor sives:eQUal Significance'to the rche

3Norma.n S. Grabo, "“dward maylor s Spiritual Huswiiery L
P"LA TXXIX, (Dec., 1964), P 557.



as to.the crown., In fact, the two imagcs are asgocintes’
with the name qualition, snch_as”righteousness‘and ﬁiory;
‘Sé frequcntly that at times, they appear tovbe nynonymous
'ortinterohangeqble. In the process, T will show Whj Taylor'
sometimes uses the robe and other times uses the crovn, |
.eVen thou"h ‘both have synonymou° asuociations.

The first question ‘one. might ask in rc"ard to the robe
and crown 1ma"ery is why Taylor chose the two. The robe
~and crown appear together in the Qiblg, and to a Purlten
preacher ‘in the_seventeenth century as Tayior_was, the
Qiblguwas an appropriatc'and logical source:for finding
‘images for poetry and sermons. "It need hardly be said
. that Taylor was thoroughly familiar with the Old and New
Testaments not only in various Tnglish translations but
"also in the ancient tongues.“4 SR "g'f 7“""f ”'ﬂ
Taylor 8. familiarity with the' Bible 1s reflected in -

his meditations.. He derives the robe and crown imagery
.bfrom parts of the Bible. For instance, both the crown
_and robe: are assoeieted with the pain and suff cring that
Christ endurod in ordcr to save mtnkind. ﬂeditation I:12
pictures Christ in this way. :"How Christ in Pinckted'
Nobes from Bozrahlputs/‘comes Gloriousvin's'Appareiirforth
to Wooe," (1i 2748) In the beginning of ‘the poem,VPhrist
i3 in "Died Robes from Bozrah "(1 3)

4Stanford;:p. xxv.



"The red robes of ﬂozrah foreshadowed the rohe of blood
thmt Christ wore at the passion."5 1In Meditation IT:41,

' Christ is referred to as "That Living Wisdom put on. dying
Cloaths / In mortal roabs 1o ‘Sorrows Schoole house run." :
(11, 15-16). Taylor realizes that he cannot attain
“salvation without the sacrifice Christ makes. leditation
'I;25Aechoes;this}reaiization of Tayiorisuin‘the féllowing y‘v
lines-: | S - o |

But, my sweet Tord," what ﬂlorious robes are those’ :
- That thou hast brought out. of thy Grave for thine?
They so outshine the Sun-Shine,  Grace the Rose.
I leap for joy to. thinke, shall these be mine? .-
‘ (11 19-22)

It is paradoyical that robes from the grave can brinp life
(Sun—Shine) This paradox is. parallel to Christ’s situation :
in which he had to die in order to give eternal life to
’Aman. Another poem, Meditation II: 94 hasg the same
sentiment as Meditation I:25: | |
» Array me, Lord, with such rich robes all ore
o As for their lMatter, and their modes usd are
" Within these Mansions. . Dye them all therefore
" Deep in thy ‘blood: to make them granjous Yare.,
' ‘ '. i S o (110 25‘8)
~The ‘robes are meaningless unless they are sanctified by
~ the blood shed by Christ.

The. crown imagery is also associated with Uhrist's

passion, heditatioan.45 speaks of,the_crown ofvthorns‘

: 5Stanford, P. 24, All quotations from "Preparatory

“editations" are from this edition, where they are '
arranged.by number in two geries., .Roman numerals 1n
cit”tions refers to series I or II.



Lin this way: “Yet moro thﬁn this: -my. Hands thﬂt "rown'd
thy liead/ With sharpest thorns, thou washest in thy firace "
(11. 9-20) This particular meditation declares two
.imfortant heliefs of Taylor 8. The first is thct man's
original sin is responsible for Christ's having to suffer
h death Secondly, the blood that drips from the wounds
cqused by the piercing thorns is grace, i. e., the blood
ot Christ's iS'Qrace.{ By shedding nis blood Chrnst geve '
hope or grace for salvation.' | |
'«The‘crown of thorns anpears in'Meditation‘II:G and is
identical to “the crou}n of Heditation I:45:
‘”ﬁis Pathers blessinrr him, shews thou camest down
Tull of thy Tathers blessing: and his Griefe
"~ That thou shouldst be a man of Grief: a Crown
Of Thorns. thou wer'st to purchase us relie”e,
' (11.19-22)
Taylor expresses Christ's sacrifice in a peculiar way, th=ot
is, as if his death were part of a’ business deal, ‘and he
'had to purchase salvation for man. The crown of thorns of
¥editation II:6 and I:45 is called the "Pascall 'CrO\'ln";(l.' 6“)',
in‘Meditation II:22. Christ has alwaystbeen Xnown as the
Pascal Lamb and_Pascal Victim;'therefore, calling the“
crown'"Pascali" associates it with Christ's role in man's
salvation. In theﬂcrucifixion, the robe and'crown were
<iven %o Christ to'mock him for his claiming to be Ying
ol the Jews., Ironioally, he was Ving of the Jews, and
he did‘deserve'a crown and‘robe- however, not the 1'1nd

they gave him, ‘The bibliCal pissave that Tay1or depended
on so heavily in the meditations associated with the



‘erucifixion 1o the following'from‘ﬁatthew 27; 28-9:

28 And thcy stripped him, and put on him n
scarlet rohe.

29 And when they had plattcd a crown op thorngs,
they put it upon his head, and a reed in his ri-ht
hand: and they bowed the ¥nee before him, and -
mocved him, aying, Hail King of the Jews!

. Both the crown and the robe are associated with Vingohlp
in this biblical passace. In the meditations that soeak of
Christ's passion, either the crowvn of thorns is referred to
or the cloak or robe. Even though both imqnes do not
appear.in the same poem, the idea of Chriét!s kingship
'and saCrifice for man's .salvation is clear.  Both images
mean salvation for man. | |

n Along with Christ's crucifixion the Rible provided
another instance for Taylor s use of the crown, and robe
imagery--the consecration of Aaron as high priest
Neditation I:15 speaks of the crowh and robe (Ephods
Shoulder piece,}in this case) in regard to the office of

High Priest:
Upon thy Tphods Shoulder piece, like flame
'Or graved in thy Breast Plate-Gem: Brave Knops
"Thou'lt then me: beare before thy Fathers Throne
Rowld up in Tolds of Glory of thine own, ' :

One of these .ems I bes, Tord, that so well
"Begrace thy Breast Plate, and thy Ephod cleaver
To stud. my Crown therewith: or let me dwell
Among thelr sparkling, glancing Shades for ever..
‘ , , (11. 51-8)
This entire meditation deals with the High Prie t and
' Taylor 8 relationship to him. Taylor s_request is that
~ god be his High Priest | T

In Meditation I: 25, Taylor says that Christ is



 "Crowned with tweiVe’Stars;? (1.”?4) In order to realize :

'jthe full meaning of Taylor's statement, it is neccsqary to.
. examine the passage of the Bible that he employs. ‘This is
not the passape upon which the meditation itself is haﬂed,
that is Hebrew. 4: 14, but rather from the Book of Fxodus

.39 1=2, 27, and 30:

. 17And "of" the “blue;, and purple,'and scarlet
they made ‘¢loths of" service, to do service in
- the’ holy pl;ce; and made the holy garments for
Aaron; as the~Lord commanded Moseés. - .
2 And he madé the ephbdof "gold,: blue,_end
_purple, and scarlet, and fine twined Jinen,

27 And the stones were according to the names
- of the children of Israel, twelve; according to
- their names, like the engravinvs of a. sicnet

every one with his name, according to the tWﬂlve
tribes.'

30 And they made “the plate of the holy crown

- of pure gold, and wrote upon it a writing, like

to the engravings of a signet, Holiness to the
Lord, o o .
}Taylor relies rather heavilyjon this biblical passage in
his medition-on the Higthriest; of course, all of Taylor's
meditationsvare based on some~passage in the Eiglg,-»In '
this biblical passave, it is obvious that Christ's role
and the High Priest's role are very similar. ‘Doth are
' mediators and bothiare attired in a similar way."Just as
Christ's garments at the crﬁcifixion consisted_of a crown
and robe, so'do the'High‘Priest's garments conSist»of the
hizhly decoratice robde and crown. In the two meditations
‘that speak of the crown and»rohe in.terms of'the'ﬁigh
Pricst's vestments, the Lord 1is the High Priest Her

wears the robe and crown, and therefore,_Taylor feels the



_sacredness of these objects. The tweclve stars-on the crown
mentienea in Meditation 1:25 eoiﬁeide with the1twe1ve .
. stones engnavedeithﬁtbe3names of‘the‘twelveAtribesdof.
Israel on the Breast P13t94[~EV¢n if the ornamentod‘ﬂreast
Piate'and Robe_Were”not mentioned thetorown, alone,'Would
videntifyvthe High Priest; ‘The same idea holds true for .
~ the Breast Plate or- Robe standing alone.' By itself
1dent1fication of a- High Priest can be made. These rohes |
are 80 speoial that only God, or one chosen by God, guch -
as Aaron, can wear the vestments of a High Priest, The
robes Qr vestments are nothing in‘themselves. pheir.bower
'1ies in.mhat they represent? '"The supreme pontiff'and the
representative of the nation before Jehovah."6
Why does Taylor both with speaking about the Hi"h

Priest's garments when he knows(he will never.be_able to
'wear‘them°"The.answerjis in Meditation.I:15-when he:says
of the gems in the Freast Plate: | | |

' " eesOr let me dwell :

Among their sparkling, glancing Shades for ever,

I'st then be deckt in glory bright to sing

With Anvells, ‘Hallelujahs to my King. (11.57-60)
The light reflected from the gems is so powerful that it
radiates enough glory to make Taylor worthy of approaching,
his King; ‘Taylor‘knows man cannot attain salvation on

his own, In Edwdard Taylor's Treatise:Concerning the

~ Lord's Supper, Taylor speaks of Christ!s role in man's

6John D. Davis, A Dictionary of the Bible (Phil.,
- Pa, : The Westminster ess, 1956), p. O.:




“salvation in thiS‘wayg_t,

- He was conseécrated and -canctified to the.
sacred funcitilon of a meditator, consisting

- in thore sacred offices of prophet, priest,
and king of Hig church, whereby He Bod an
.office or relative ‘holiness on Him.

Moditation II 55 identifios thc crown with thc varioun

'A,rolos of ﬂhrist, montionod in the Wront1no, whon lelor

h,says,"Here 8 three fold glory, Prophet's, Priest's and

;  King's/ Trible Authority bestud thy Crown."(ll. 7-8)

| mhe robe and crown are an emblem of»the High Priest; ';.'
The garments are a part of hig calling as stated in the B
 Bible: ‘

: 1 Ti‘or every high priest taken from among
" men is ordained for men in things pertaining
“'to God, that he may offer both gifts and
sacrifices for sins.-
.2 Who can have compassion on the ignorant A
and on them that are out of the way; .for that
‘he. himself also is compassed with infirmity.
- 3 And by reason hereof he ought, as for the
people, 80 also for himself, to- offer for sins,
. 4 And no man taketh this honour unto himself
but he that is called of God as was ‘Aaron. ~ '
E , , , L (Hebrews 52 1-4)

Tven though Taylor realizes the improbability of ever ,
attaining the High Priest's position, which is definitely

,stated in the Bible, and wearing the sacred parments, he :

ﬁl_is satisfied to know th%t the robe and croWn~still mean

salvation because of the power associated with them.A
. At this point I have directed the discu951on to the .

‘robes and crowns that: only Christ as the Pascal v1ctim

8 Treatise

7Norman S. Grabo, ed., Fdward Ta lor'




“and Christ as the High Priest may wear. Taylor, however,

definCS“a robe and crown that are rewards for mnn's'faifh
and good works; Meditation I:44 speaks of the crown as’a
reward or gift for man: |

A Crown, Lord, yea, a Prown of Rinhteousnesu.
- Oh! what a Gift is this? Give Lord I pray
An Holy Wead, and Heart 1t to possess
And I shall rive thee glory for the pay.
- A Crown is brave, and Righteousness much more.
" The glory of them both will pay t?e score3
_ 11 -6

B [

Ta&lor wants only to be werthy of the crown-of righteous-

‘ness. But exactly What_does'Taylor mean by righteousness?‘
‘Norman Grabo finds that‘Taylorihas:tWO eategorieS'in which

. righteousness falls- "imputed" and "implanted " AcCording

to Grabo, Taylor defines righteousness in this way'

Ile explains by calling Riblical witness to
- -its existence citing among other texts
- Revelation 3:5, which he,  developed in terms of
weaving and cloth-making imqgery a year and
- a half earlier in Meditation I:46. This
righteousness is called "imputed" when it
- -refers to God's 'accepting of Christ in our
. B8tead for the fulfilling the Law and also for
the Satisfying the Law broken by us, doth
" reckon Christs keening the Law, and his .
Satisfying of for us to be ours. And the Soule
-by'faith'receiving the Same, becomes herehy
acquitted from the Guilt of his Sinl and Stands
righteous before God.' It is called "implanted®
righteousness when it refers to 'The Sanctifying
Graces of the Spirit Communicated to the Soul.' 8.

Taylor views the robe and,crqwn'as being examples of both
imputed and impianted righteousness--imputed when Christ |
wears_the_erown and implanted whebfman Wears the crown as -
a sign of union with God. Therefoné,\-Meditatisn,'I:44_ is

.o

: 8Grabvo, answifery," P. 557. e



speahin~ of imputod righteournoos, that is, man in able to
accept the crown oinco Christ - ,norifioed himse1f bj Wﬂaring
| the crown of thorns in order for man to wear tho crown of -
glory. fn»the meditation, Taylor is Masking for the .
ri~hteousness earned for him. by Ohrist and promiszen by
the Gospels."9 The crown 1s an external 8isn that Maylor,
or man in general. is worthy‘of the crown because of‘Christ'sj
sacrifice. _‘- , | _ _ o .' o
. A'display:of rfﬁhteousness is, in turn,'eXpressed in -
B tthe robe, heditation I1:92 speaks of the robe in terms
of righteousness- ] |
kow Glory to the Riﬂhteousness is the Son' N
. Their dusty Frame drops off its drossiness
- Puts on bright robes, soth jump for joy, doth run

To meet thee in the Clouds in li%htnlnv Ugess.
: 11, 31-4

The robes of righteousness’are similiar to the'orgwn of
righteousness.Sane both,are‘external displaYS_of the
internalfstete'of man, that is, the state of redemption.-
In addition, Mcditqtion II: 71 SpeaVB of the rohes or
nrmonta of rishtcousnens, o
The Wedden garment -of Christs Rivhteousness
And Holy floathes of. Sanctity most purc,
‘Are their atire, their Festivall rich dress:
' Faith feeds upon the Psachall Lamb its sure
‘That on God's Porclain Dish is disht for them
And drinks the Cup- studded W1th graces Gem,
| . T (11. 25-30)
"he riﬁhteousness considered in. this meditation would again
- be inputed riﬂhteousness since the "Pasohall Lamb" shed :

“his blood in order to fu1f111 the Law, in turn, ma1ing

';v(9Grabo;t"Huswifery,ﬁfp;.557;



‘1t possible for man to share in God's grace. Only if man

 wears the'garment«canrhe take part in God's feast. Taylor

- discusses the wedden garment in Treatise Concernin~ the

,ord's.Supger in association with the Bible_passage where
}he derived the idea of the wedden garment." |

11 And when the king came in to see the ﬂuests, »

he saw there a man which had not on a wedding garment..
= 12 And he saith unto him, Friend, how camest

“thou in hither not having a wedding garment? And

he was speechless. !

13 Then said the king to the servants, Bind him

hand and foot, and take him.away, and cast him into

outer darkness°. there shall ‘be weeping and gnashing

of teeth,

14 For many are called but few are chosen.
v - (Matthew 22:11-14)

The wedden garment is necessary hecause it makes the wearer
'_a'complete person. . |

Mot to possess it is to £o naked sniritually
naked, which Taylor makes a shameful and
damninrr sin, Every person must know what that
robe is and strive to get one.10 . _

_Because[Christ put’on the sacrificial robe and crown of .

. thorns, mén_israble.to'wear'the-crown'and robe of righteous}

ness.'
) Besides righteousness, the crown and robe are connected
with glory. Nediiation I 45 deals with the crown of glory:

- A Crown of" GJorj! Oh! TM'm dbnse, 1tn true.
L My Yeart'a n Swamp, Bralte, T™ictet vile of “in,
My lleand's a Bog of Filth; N1lood bain'd doth opew
- Its vemon streaks of Poyson o're my Skin. -
My Members Dung-Carts. that bedung at pleasure,
My Life, the Pasture where Hel%s Hurg%oms leasure.
- 11.1-

At the beginning'of'thé,poem;;Tayloriconsidersfhimself

~ unworthy ofhthe_crown beoause'heoist"base;“g\Hé, hovever, -

10Grabo, Treatiss, p. xil.



- promises to strive to be worthy of the crown, thnt is, to

- be: "heir of this Crown.“(l 41) ?his partjculir moditetion |

- is diffcrent from the others hecause it spoaks of the

- crown of thorns and the crown of glory in the same meditation.‘
This,'of course, leads to the conclusion Taylor came to 80 ‘
}noften' through Christ's suffering the crown of thorns,
‘man is able to wear the orown of glory.‘ No other meditation
‘incorporates both aspects of the crown.’ The entire : "'g
"meditation is centered around the- crown.‘ This meditation‘
is, again, different from the others in. that'it emphasizes
the grief that Taylor feels for Christ's suffering for men.
r"'The grief Taylor feels is evident in this stanza'
.Yet more than this: my Hands ‘that Crown'd thy Head_"‘ u
... With sharpest thorns, thou washest in thy Grace. .
My Feet that did upon’ thy Chodece Blood tread - o
' - Tho makest beautifull thy Way to trace. . .
| : o (11, 19-22)
‘The crown that Taylor hopes to be the heir of is not yet
his., On the contrary,("all the Crowns of Glory are his
own.“(l. 4, MeditatiOn I: 17) Tn the next stanza of the
same meditation, Taylor goes as far as to say,"He is the . |-
Throne, and the Crown of Clory 'tselfe."(l 10) With this
'statement in mind, when man puts on the crown, he is
puttins on Christ that is, being, Christ-like. v
: In the Christogrnphia Taylor urges azain
and asain thnat men exercise their natural
,1mitativeness and live in imitation of ‘hrist,
* . which, because Christ assumed a human nature

" in order ot redeem men, men are- particular]y
« capable of doinb.11 | |

11Grabo, Treatise, p. xxxv.



The same is true of putting on a gqrmont When the Hich
Priest dresses in the mitre and robe, he is assuming a |
~: role 'in imitation of Christ's ways. He 1is an evqmnle for
everyone to view so they, too, will know the way of Christ.
This is why the robe and crown are of such importance—
‘they identify ‘the wearer to be worthy of his garments.;_
li'They are signs of implanted rinhteousness that show a
,vunion of the narment wearer and God. o ‘;' o . "l

B

The steps toward ‘an ultimate union with God end in

h._ man puttinp on Christ and beinp united with God.' The

beginning atepr of Christ's woarinp the'crown nnd rohe of
"nnffor1nﬁ to Chrint'u woarinb the. Hiﬂh Prioot‘a'dn'nod1atorv
l_lead man to this ultimate step which is nocessary ‘for a
complete union. As Christ put on a human nature,'aﬂ if
it ‘were a varment, so, too, must man put on Christ. By
puttin« on. Christ, man . attains glory. Glory-is put on
‘in the form of a garment Just as in the form of a crown. :
‘ Meditation II T3 tells of the robe or clothing of glory- :
4 When unto An e]l's Glory gpens doore, : '
Or urito qaints, all to be glorifi'de,
She well bestows herselfe, t'cnriche her Store:
© Yet blushes much to eye thy Glories tide. -
When she doth make herselfe .thy Cloaths to bee,
She 8 cloathd with brighter "lory far by thee.»
The greatest glory glory doth enjoy, '
.Lies in her hanging upon thee Wherein.
Glory that glorifies thee mightly,
N ' Is far more glorifide.‘(ll 19- 28) |
‘The glory of the clothing or garment lies in. its relation—
ship to‘the Lord, When man puts on the robe of glory

VVearned for him by .Christ, he‘is-giving glory back to. the



" one that ga#e it to‘him;' The robe and. the crown are both
 from God. ‘In a sense, they are God because puttinc them
'on means becoming one with God. mhey are external oiwnr a

that tho wearer. is one with God--he han won the riﬁht toﬁ

- wear them.

The robe and crown have always been arqociated with
‘power, authority, and dignity.- Edward Taylor finds these
-two objects to be appropriate images in discussinn the ‘ R
:vultimdte union with God beginninn with Christ putting
on‘the,garments of.suffering to man putting on Qhrist in :
'the form of a robe\and crown. This union isvsovSpecial |
that homely imagery would be inappropriate in speavlng of .
’it.d The robe and drown ere eqnally important in RBdward
‘Taylor's poetry.- The same associations are made to the
crown as to the<robe. Both meant suffering for Ghrist
power for the High Priest and redemption for men. 'In
some'poems, Taylor uses the crown to speak of righteous—
ness,.wlory, or salvation, while in others,‘he prefers
to use to robe.; In fact, only one meditation uses both
images inhthe same poem, and that;is Meditation_I.14.v, ‘
Taylor*obviously.felt7that;hoth-imqges entailed the same
‘meanings, same associations, and that one might even be
B used in place of the~other.? Why then does Taylor bother
‘with both images instead of using just one? The -answer
to the question lies in the examination of the diifer-
.ences in the ‘use of the imaves to the entirety of the

'poems in which they appear.



" After close eiamination,-it appnars that a small hut‘

Q:siwnifiennt difference in the rohe and- the crown 1m1pnry io

o that Tay]or dorived all aseociations with thc crown From

rthe ﬁiplg, whereas he . does not for the robe.< ‘The associ—
‘Y.ations he makes are these° the .crown of thorns, John 19: S,'
crown of righteousness, 2 Tim. 4 8, crown of life, James
1:12; Rev. 2:10; crown of glory, 1 reter 5 4,,and the,
v«High Priest's crown Fx. 29 65 39: 30. The only associations
~to the’ robe “that Taylor derives from the Bible are from
'Matthew 27 28 (crucifixion robe), hatthew 24 11~ 14 (wedden
garment), and Fx, 29'6»(the High Priest's garments).
- Taylor associates the robe with righ*eousness, lory, and

- all the other qualities on his own, reinforcing the idea

'that he did believe the'crown and robe had similar meanings.

- However, the most SLgnificant dlfference between the
use of the crown and robe is that for the most part

jthe.crown-is-used as a conceit while the robe.appears as
li:isolated imagery.' This difference mi ght account for
Taylor's using the crown in some instances, and the robe

in others. In Meditations I-43 I: 44 and I 45 Taylor

»centers the meditations around the crown of life, rlchteous-“*

ness,,and glory, respectively., Every verse_points to thei
crown as a goal, In MeditatiOn”l°44 the ~word crown h
appears thirteen times and in every stanza._ The‘other,

- two meditations come very close in the number of times

. the crovm is mentioned.l ' 4vﬁ',’, A ,_'Qd



"In contrwst ‘the robe'is used for the most part ~g !
isolated imegery. There is one. meditation in which the
robe is used as a conceit that is, Meditation I:46. In -
'this meditation, Taylor uses a veree from the Bible(Ret.
3:4=-5) to basevthe’entire poem on. . The passage is as
follows: - | '
| 4 Thou hast a few names even in Sardis Whichv.

“have not defiled their garments; and they shall -

~walk with me in white: for they are worthy.

_ 5 He that overcometh, the same shall be
clothed in white ra:nment ‘and I will not dlot
out his name out of the book of life, but I will
confess his name. before ‘my Father, and before

'*his angels. ' | :

The meditations based on this passage centers around the
robe as an external sign of man's worthiness..

| This, however, is the only meditation in which the
~robe is used as a conceit. In other meditations, such nn

Moditation II.23, tho robe i only mcntionod in pﬁsoing

:'When»speaking of Aaron and "His milke white 1inen Robes." .

‘Meditation IT:71 speaks of the robes as the attire of the"'
gpuests, but the poem is actually centered around a feast
1t appears as if the Bible provided Taylor with ready-
~.made conceits.u In the meditations in which the robe and -
crown-appear:as conceits,‘there arevcorresponding biblical
anna~es which also'treat the tWO’imagee as.conCeitq, as1
seen in. the only meditation (I 46) in which the. robe is
used as a conceit The passage in Revelations treats the'
vrobe as_a conceit and in turn, Taylor treats it as a

‘conceit.} In Meditation I 43, the crown of 11fe is a .:



conceit runninn-thrOUQhOut the poem. The conceit.is7derimedd
from James 1:12: ‘ , | |
v'v'n1cssed is the man thnt enduroth tompt1t1on'
-~ for when he is tried, he shall receive the
crown of life which the Lord hath promised
‘to them. that love. him,

: The conceit of the crown of 1ife from this bib1ica] passage

. 18 not as- len{_;thy or elaborate as the traditional conceits

_of the poetry of Tayltr's time.. Fdward Tavlor 8 concelts
-are much more lengthy than this one, but it is important ’
- because it acts as a springboard for the conceits in
‘Taylor's poetry. As a,conceit, the reader is told»vital,‘
information:concerninc'the‘crownaof'life.-‘First man
ha .8 knowledge of his reward for'iov1nﬂ the Lord %econd,
‘ the reward is the crown of life. Lastly, man must be
'tempted to prove that he is worthy of the .crown. All of
these points center around the crown of 1i?e, which is an
eternal,,spiritual life. " The meditation which uses this
conceit that is, MeditatiOn I£43, is also based on another
'biblical passage, Rev. 2: 10:" | o

.. Fear none of those things which thou shalt

~suffers: behold the devil shall cast some

of you into prison, that ye shall have

~“tribulation ten days: be thou faithful

~unto death, and I will ﬁive thee a erown .

) of 1life. ‘ |
Two biblieal passages incorporate the crown of Wire,,and
both attach the . same meaninns w1th it: testing, reward
'_and promise of the Lord. Taylor speaks. of being tempted
’or tested in Meditotion I:43 in the following paswace-

Nature's. Corrupt, a nest of Passion, Pride,

Iust, Worldliness, a~d such like hubs: I pray,
But struggling finde, thesetbow my Heart aside. (11 7-9)



_.God's promise is resounded in Taylor'o words,;"Thou'It
'_cive a Crown of Life to such as be/ Faithful to Death.
(11, 23-4) | |

The last aspect of the erown of life, reward is v
touched upon when Taylor says, "Breath, Lord thy Spirit on:
lmy Faith that 1/ May have thy Crown of Life, end Sin may

oM (11 29-30) Taylor utilizes the.same associations"

'to the crown as the Eiglg_does. |

The ‘same pattern occurs in‘other meditetions, such
as Meditation I: 44 in which the crown of righteousness is
.discussed or Meditation 1,45 conoerning the crown of glory.
The Bible provides Taylor.with the'basic'oonoeit and he
_uses it ‘in the meditation as a basis for discusqion.
For Taylor as a puritan preacher and a great supporter of
the Bible, it seems very logical to_use thevconcepts;in-
'his'poetry that are}already‘provided»in the Qiglg. The
Bible sets up a conceit,_and Taylorﬂfollows throughrby
incorporating~it in-his.meditation,.'Avsinilar'pattern
occurs with 1solated imagery. When Taylor useslthe'robe
as isolated it is more than likely that the Bible uses
'it as isolated imagery. For‘instance,sthe robe that
Christ wore at the passion is only briefly mentioned in

- the passage°'."Then Jesus came forth, wearing the crown'

of thorns and the purple robe." (Johnl19.5) No explana—
tion of'the'robe is. given'in the pa~Saoe, in'eontrast'to
the detailed explanation given to the crown of righteous-'

,ness}or orown of life. Thorefore, Taylor gives onl&



-minor'significance to the robetby makino'it'ﬂn isolated'
image, that is, by briefly referrinp to Christ who "put

on dying Oloaths." (Meditation II:41, 1. 15) |

| ~of course, Taylor 8 reliance on. the Bible poes much
. further than merely employing its conceits and isolated vff
.'images. For Taylor, the- giglg was a storehouse of

information-concerning the ways_to attainva completeﬂunion

rwith God,"The orown and robeirepresent,;not onlf the'steps

 toward the union, 'but ‘the ultimate union itself. Christ's
suffering the crown of thorns was the first step toward
»the union, for it freed man, enabling h1m to. have a union
'with God. As mediator or High Priest Chrlst brings man
closer'to the rather.} The last step leading to the

iultimate union with God is achieved when man can put on the,

robes of Christ and. be one: with God | Whenlman~wears the ‘
'.robe and crown of'glory, he 1is able to'showﬁthat:he'is

| worthy of a union with 'God, for they are external 510ns
of the inner worthiness. Both the robe and crown repre-

sent suffering, redemption, glory, life, and righteous-,»

‘ness.. In-view of "their similarities, it;might have become

a problem of when tovuse the robe and when to use the
”¢rown. Taylor solved the problem by looking to the
- Bible which provided him with a pattern to follow in
his "Preparatory Meditations. B ‘

‘.
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