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Abstract

The centennial anniversary of the Boy Scouts of America (BSA) marks the perfect
opportunity to critique the rhetoric of an organization that has influenced millions
of young boys across America. Over the last 100 years, the Boy Scouts have
remained a solid pillar and exemplar of a certain set of dominant Western values
and ideologies, primarily those associated with hegemonic masculinity. Through a
critique of the rhetoric of this organization, we can see the various constructions of
the dominant ideologies as well as various manifestations of subversions and
transgressions from the dominant ideology. With this thesis, I explore the
impossible possibility, namely, that through a polysemous subversive read of the

~ written and visual texts of the BSA, gay Scouts are enabled to carve out a counter-

hegemonic space for themselves within the organization.



To those who choose to love; to those who choose to express themselves freely; to

those who choose to fight; to those who choose to believe in their rights; and to

those who have no choice. This thesis is dedicated to those who have been
oppressed, marginalized, stigmatized, and forced to know fear because of their
sexuality. Uniting one hope, one wish, and one dream, that one year, one day, one
hour, one minute, and one second, with one voice, everyone will unite as one and

proclaim we are all equal.
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Preface

Nearly 18 years ago, [ joined an organization that would make a lasting
impression on me and influence my life in practically every way. From weekly
meetings and monthly camping trips, to high adventure activities and summer
camp, a large majority of my time was dedicated to this organization. At the time, I
was a mere child; entering second grade, I did not really have any clue as to who I
was, nor any idea about the world around me. While I did not know the vast reach of
this organization, I did know that it looked like a lot of fun. Through the training,
influence, and guidance of Boy Scouts of America [ became a member of an
organization that taught me many things: the proper way to build a fire without
matches, the importance of réligion and doing one’s duty to his country, how to
pitch a tent, the ability to know which plants are edible as well as which ones are
toxic, and the blind acceptance of a system of rules and values without explanation,
substitution, or deviation. Over the course of the next 12 years my thoughts, actions,
and identity were shaped by this organization. However, starting in 2004 I began
deviating from the policies of the BSA; I explored other options and began to make
my own moral decisions.

Growing up, I was the quintessential Boy Scout, the kind that is always
referenced in movies or used pejoratively to describe someone that might be
thought of as a “goody-two-shoes.” From the ages of seven to 19 I followed the Boy
Scout Oath and Law; I was trustworthy, loyal, friendly, courteous, kind, cheerful,
brave, clean and reverent. Moreover I was patriotic, always ready to pledge my

allegiance to the flag, and thought the action of burning the flag should be strictly



illegal. I was very religious, going to church regularly, singing in the church choir
and always ready to say a prayer at any Scout function. I was helpful to other people,
helping my neighbor carry groceries from her car to her house, collecting food for
the local food pantry. Finally, [ was totally and emphatically morally straight, or at
least I tried to be. I squelched my feelings toward other boys and forced myself to
date girls. [ never let myself slip into entertaining the idea of kissing a boy, much less
dating one. However, after my freshman year of college I started to change. [ was
ready to explore a world outside the strict conservative values of the Boy Scouts of
America.

Despite my desire to explore new things, I was still very much afraid of going
against the values of the BSA. I started to question the values of the BSA, perhaps |
would even allow myself to think about what true patriotism was, thinking about
the ways in which our flag represents and supports the First Amendment right to
express ourselves and express our patriotism through burning the flag. I started to
think about religion in a new light, and question why there was a requirement to
observe religious values. [ started to question my sexuality; | wondered what it
would be like to be gay. However, through all of these ideas, I was presented with a
conundrum: how would I maintain loyalty to an organization that I loved and
cherished, one in which I built many friendships and innumerable memories while
staying loyal and true to myself? This road that [ started to travel down was very
difficult and at times even treacherous. I decided that I would hide a lot of my
newfound values from the organization, specifically my sexuality. I didn’t want to be

expelled from an organization through which I had grown up simply because I liked



boys instead of girls. Therefore, I decided to stay in the closet while affiliated with
the Boy Scouts of America until either the BSA accepted homosexuality or when |
could find a time to slowly remove myself from its constraints.

In 2008 I found myself in new territory. I was in a completely different time
zone from my old Boy Scout council and all ties reminding me of the BSA. I was in
graduate school; I decided that it was time to let go of the BSA and allow myself to
fully emerge from my closet and join my gay brothers and sisters in the fight against
oppression and marginalization. Through this fight, I chose the BSA as the source or
front of my battle. I wanted to fight not only for an organization that I have loved, I
also wanted to fight for my gay family to be included in this organization. Therefore,
I decided to make the BSA the subject of my Master’s thesis. It is my hope, my desire,
that somehow through this thesis, people will understand that homosexuality does
not threaten the BSA. Gay Scouts already find subversive space within the
organization and through the exploration of the rhetorical texts used by the BSA we
can see that homosexuality is not the enemy of a values based program; the enemy
is tradition, bigotry, and oppression. The BSA needs to realize that a young gay boy
can be just as successful in Scouting as a straight boy can be. However, until that
time, I offer this thesis as a way to explore and understand this beloved, yet

oppressive organization.
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On My Honor...

The values, traditions and ideals of hegemonic masculinity are a consistent
enumeration and a predominant subtext if not the leitmotif of the Boy Scouts of
America. The Boy Scouts of America perpetuate Connell’s idea of hegemonic
masculinity of “the culturally idealized form of masculine character” (83), which
emphasizes “The connecting of masculinity to toughness and competitiveness,” (94).
Examples of hegemonic masculinity Can be found throughout all levels of the
organization, from the exclusion of women and homosexuals, to the declaration of
religious prihciple, the BSA demands and defines stringent standards for its
membership. The BSA attempts to constrain its membership into rigid categories
and high membership standards; however, as I will later explore in this thesis, the
BSA is unable to completely control the polysemic interpretation of its rhetorical
texts. As noted by Foucault in his History of Sexuality where there is power, there is
resistance to that power. This thesis will explore the subversions and transgressions
from hegemonic masculinity through analyzing diverse rhetorical texts of the BSA
including policies, position statements, uniforming standards, and praxis.

The Boy Scouts of America is an organization that teaches young boys the
“proper” techniques and methodologies for becoming a “man.” Through these
lessons, a conservative and masculine agenda is continually perpetuated as an
ideological pillar of morality throughout generations of Scouts for the last 100 years.
The education that young boys receive from this organization is advanced through a
militaristic rank system as well as participating in activities that will transform

these boys into men. The primary medium through which the Boy Scouts of America
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is able to indoctrinate young boys with the organization’s ideologies is found within
written texts in the form of handbooks, manual, policies, procedures and programs.
These texts convey a collectively conservative message revolving around the goal of
maximizing a young boy’s masculine characteristics while minimizing his feminine
characteristics and “motherly” influence.

Despite the strong adherence to traditional and conservative values, which
can be seen throughout various written texts, there is subversion in the visual texts
as well as in the performance of many scouts within the BSA. For example, the Boy
Scout uniform is the site of many performative transgressions through which
atypical or “undesirable” (gay) Boy Scouts are able to simultaneously 1) express
their identity and 2) pass as a legitimate group member. Additionally, there are
various performative situations that can be read as condoning and even promoting
homosexual interpretations and homoerotic expressions.

In order to analyze the current structure of the Boy Scouts of America, it is
important to understand the organization’s past, specifically its cfeation. As with
every organization, a founding “father(s)” experiences an epiphany that ultimately
results in the formation of a particular organization. In the case of the BSA, Lord
Robert Baden-Powell saw the creation of this organization as a way to turn young
boys into men by taking them away from their homes (primarily the feminine
influence from their mothers) and teaching the scouts “manly activities.” These
activities were explicitly intended to transform these boys into men who would

ultimately serve in the British military. Furthermore, Baden-Powell saw this
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organization as a way to prevent the working class youth from developing political
aspirations (Jeal).

Studying social organizations, such as the Boy Scouts of America, is an
important calling for critical and cultural scholars across the communication
discipline. Through the investigation of texts produced by the BSA, we are able to
discover the nuances and intricacies through which social organizations influence
personal thought and opinion. Additionally, through close examination of text and
performance, we can discover subversion and transgression within a seemingly
homogeneous organization.

This thesis explores instances of subversion and transgression throughout
the texts of the Boy Scouts of America. Specifically, I will look at the tension between
written texts produced by the Boy Scouts of America, and the subsequent
performance of those texts, as well as the tension between written and visual texts.
For example the written texts of the BSA (handbook, mission statement, policies,
regulations, etc.) are the primary source of hegemonic masculine and conservative
values that are found within the organization. However, visual texts (the Boy Scout
uniform, various emblems and icons) and performances (ceremonial and routine)
are the primary sources of subversion and transgression from those hegemonic and
conservative values. Through this thesis, [ will explore and expose the discrepancy,
disparity and disagreement between implied written intent and the practiced
performance of “other” Scouts.

The year 2010 marks the 100t anniversary of the Boy Scouts of America;

therefore, [ believe that this centennial marks the perfect opportunity to critically
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analyze this organization. As a member of the Boy Scouts for nearly 20 years, | have
a great passion for this organization and I have many memories and experiences
that fuel that passion and will help inform this thesis. I have seen firsthand the
various ways in which ideas of hegemonic masculinity, patriarchy, and homophobia
have been perpetuated throughout the organization (coincidentally, [ have also
witnessed and participated in the subversion of and transgression from these
ideological values). From the simple songs that are sung around campfires, to the
emphasis placed on stereotypically masculine activities like shooting a rifle, physical
endurance trials, and life-saving, the Boy Scouts prepare young men for a life of
dominance, pandering to a hegemonic society.

A ScoutIs....

Few organizations have the distinction, dedication and determination of
spreading ideological values that the Boy Scouts of America have had for 100 years.
The BSA has become America’s foremost youth organizatibn with over 3,000,000
members. Since the organization’s inception in 1910, more than 111,000,000
individuals have participated in the programs offered by the Boy Scouts (Boy Scouts
of America). Over 100,000 men from varied walks of life have been involved in this
organization.

The origins of the Boy Scouts of America organization are traced back to a
British military hero and famed adventurer Robert Baden-Powell. During Baden-
Powell’s military exploits, he devised a system of training for the men under his
command to be better soldiers. Baden-Powell became famous throughout most of

the British Empire and was eventually elevated to the rank of Lieutenant General in
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the British military. Throughout his tenure in Africa, he recruited several men to
become intelligence gathering “scouts” during wartime. He taught these men how to
care for themselves, track animals and people, and develop the ability to find food
while on missions. These scouts are the earliest form of what would later be known
as the Boy Scouts organization.

The Scouts were born in the anxieties of an imperial power at the turn of the
century beginning to feel itself threatened both from within and without—at home,
the threats included labor union movements, the danger of the working classes
disturbing the serenity of a highly stratified society, and a sense of immorality was
creeping into the public sphere. Abroad, the United States was beginning to become
increasingly competitive commercially, and the Germans were increasing their
military might (Rosenthal). From the very beginning, Scouting was conceived of as a
remedy to Britain’s moral, physical, and military weaknesses. During this time,
Britain was involved fighting the Boer War, which exposed the fragility of its
military might. Military ineptitude in the field was matched by domestic and
industrial inefficiency at home; both were blamed for the decline of the manly
British character, which had been given credit for the country’s military and
commercial might. Rosenthal surmises that while the decline of “manly” British men
did not entirely originate with the Boer War, it was nourished by it, and it is only in
this context that the true formation of the Scouting movement can be understood.
Although the Scouts were very much the creation of one man, Robert Baden-Powell,
they were also as characteristically a part of Britain’s urgent post-Boer War self-

scrutiny as were the various royal commissions on physical deterioration, physical
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training, and boy labor that were also a product of the time. Upon noticing these
inefficiencies within the British Empire, Baden-Powell devised a plan that would
remedy these malignancies plaguing the empire. Thus, the organization received a
royal charter in 1912.

While Scouting’s identification with the simple pleasures of outdoor living
certainly constituted one of its attractive features, it should not lead us to overlook
Scouting’s powerful ideology -- an ideology intent on producing, out of the morally
dubious, unformed lower-class youths, a certain kind of serviceable citizen for the
empire (Rosenthal). This ideology stresses the unquestioning obedience of Scouts to
properly structured authority, happy acceptance of one’s social and economic
position in life, and an unwavering, uncritical patriotism, for which one would be
willing, if necessary, to die. These ideological commitments are offered as the key to
both social utility and personal fulfillment. With its emphasis on submission and
discipline, on curbing the impulses of the self in the service of the community as a
whole, it is an ideology firmly rooted in the self-interest of the upper-classes
(Rosenthal). Baden-Powell’s efforts, through the Scouts, to inculcate in the lower-
class boys those values and character ideals that the more privileged received in the
private schools, to teach a boy to follow orders, was to render him useful to both
employer and nation, thereby bringing him to the highest possible pitch of moral
perfection.

Baden-Powell always maintained that he organized the Scouting movement
merely as a kind of training which might be adopted by various existing youth

organizations, such as the Boys’ Brigade, Church Lads’ Brigade, YMCA, and others.
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Rosenthall concludes that what Baden-Powell had in mind was never a simple set of
rules and games but rather a coherent, self-contained system of education intended
to shape the entire life of the boy, and to implant in him a set of values and even
emotional responses that would make him most useful to the state. In its ideal
embodiment, Scouting was not a simple social organization for boys to join, but a
total ideology that boys should adopt, which would determine their actions, beliefs,
thoughts, and feelings. Therefore, the creation of a physically healthy, morally
sound, and politically reliable generation of Scouts who were prepared to follow
orders without question was eagerly welcomed by an empire worrying about an
uncertain future (Jeal).

Moving across the Atlantic Ocean to the United States, national feelings of
doubt were not as prominent as they were in Great Britain. America was
experiencing a vast growth both economically and politically. BSA lore holds that on
a foggy night in the streets of London, an American named William D Boyce lost his
way. Subsequently, a young boy encountered Boyce and led him to his destination.
When Boyce offered to give the boy some money, the boy said “no, thank you, sir. I
am a Scout. [ won’t take anything for helping” (Boy Scouts of America). Boyce was so
impressed with the attitude and generosity of this young boy that he later met with
Robert Baden-Powell to discuss the feasibility of taking his Scouting movement
across the Atlantic to the United States. The American version of Baden-Powell’s
Boy Scout movement started in 1910 and borrowed nearly all of the methods,
ideologies, and values from its British counterpart. In the early years of the

American organization, founding members were faced with creating a foundation of
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values which the organization would hold for the next century. In order to
accomplish the many tasks associated with creating a new organization, the
founding members created a commission of individuals who would handle the day-
to-day operations of the organization, as well as craft bylaws and standards of the
Boy Scouts of America. This first commission was comprised of a few successful men
of the time, including then American President, William Howard Taft. This
commission was also responsible for the inception of the American Scout Oath and
Scout Law, which were primarily borrowed from the English version of the Boy
Scouts and Baden-Powell (Murray). Later in the history of the Boy Scouts of
America, on February 7, 1916, the 64th Congress chartered the Boy Scouts of
America as a federal corporation through the passing and ratification of HR 130
(Murray). Furthermore, on June 3, 1916, through the National Defense Act, the
uniforming and insignia of the Boy Scouts of America became protected under
federal law.

Perhaps two of the most notable and recognizable texts of the Boy Scouts of
America are the Scout Oath and the Scout Law. The Law was a distinctive emblem of
Scouting from the very beginning. More than a code of behavior, it summarized the
aspirations of an entire movement, equipped it with slogans, and provided it with
the panacea for the social dysfunction it was attempting to treat (Rosenthal). During
the time that Baden-Powell was attempting to construct this Scout Law, there were
many revisions and rewrites until the first form was completed in 1908. The British

Scout Oath and Law are subtly different from the American version.
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The American Scouting movement also changed the text of the British
version of the Scout Law. The American version stands as: “A Scout is: Trustworthy,
Loyal, Helpful, Friendly, Courteous, Kind, Obedient, Cheerful, Thrifty, Brave, Clean,
and Reverent.” The most notable change from the British version of the law is the
addition of the 10th, 11th and 12th laws. Quoting the Scout Executive at the time,
Murray writes:

We took the nine English Laws and analyzed each of them. We had before us

recommendations, including some fifty laws including many suggestions by

Mr. Ernest Thompson Seton. We agreed finally to add one for cleanliness,

which the English did not then have. We added one for bravery. They did not

have this. My judgment of the twelfth Scout Law is that it is one of the very
finest things in the whole scheme of Scouting and one of the reasons we have
had such outstanding success. It is one of the reasons we have such a large
percentage of boys. From my point of view, the real people in America from
the early days, are those who have had deep religious convictions based upon
personal religious experiences and those who serve others because of the joy
of service. I felt at that time, as I feel now, that there is nothing more essential
in the education of the youth in America than to give them religious
instruction and I advocated that this be included in the Twelfth Scout Law.

(54)

The addition of cleanliness and bravery are simple reproductions and redundancies
| of the intentions of the earlier laws; however the American movement felt as though

these should be explicitly stated. The addition of reverence to the Scout Law sets up
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an increase in the importance placed on religious values in the Boy Scouts of
America.

The Scout handbook, often dismissed today simply as a repository of useful
information concerning camping activities, merit badges, knot tying, and the like,
was viewed rather differently by Baden-Powell (Rosenthal). “For him it was very
decidedly the sacred text of the brotherhood, arguing for the importance of what it
was doing even as it initiated people into its mysteries” (160). The first edition of
Scouting for Boys is less a practical guide to outdoor living than a “thoroughly
didactic introduction to Scouting’s ideology” (160). In a sense the handbook is the
movement, defining the total universe of the Scouts, its priorities, practices, and
principles. It diagnoses problems, establishes remedies, and makes the case for its
own centrality. Although Baden-Powell’s first handbook has gone through drastic
revisions, there is still an air of the aforementioned characteristics contained within
current issues of the Boy Scout Handbook and other printed materials (e.g. leader
guides, patrol leader guides, and the guide for safe scouting). For example, various
principles and positions are contained within current issues of these texts which
include the BSA’s mission statement, vision statement, and purpose.

The program of the Boy Scouts is based upon rank advancement and the
completion of various merit badges (also hints of militarism). For each rank
advancement, a Scout must accomplish various challenges, and successfully
demonstrate adequate knowledge and mastery of various skill requirements. There
are a total of seven ranks throughout the program including Scout, Tenderfoot,

Second Class, First Class, Star, Life, and culminating with Eagle. Each rank
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advancement has specific details and requirements that must be met, usually
including some form of physical endurance test, leadership test, and adhering to the
Scout Oath and Law. Additionally, for each rank advancement, a Scout must earn a
set number of merit badges ranging from auto mechanics to entrepreneurship.
Further, in order to achieve the Eagle Scout honor, a boy must earn 12 required
merit badges and nine elective merit badges. The required badges are rooted deep
in the ideologies of masculinity and being a “productive” member of society.
Through the ideologies of the Boy Scouts of America, I will be rhetorically critiquing
various texts of the organization. To this end, I have decided to add the following
theories to my rhetorical toolbox.
Critical Perspective

For this thesis, | have chosen to base my analysis on four theoretical
foundations. First, | will be using Connell’s idea of hegemonic masculinity. This
theory will be used as a way to examine the textual constructions of the Boy Scouts
of America. Second, I will employ Morris’s theory of the fourth persona. Using this
theory, [ will evaluate several visual texts of the Boy Scouts of America as well as
various colloquial performances. The third concept I will use is McGee’s concept of
fragmentation. Fragmentation justifies my use of various fragmented texts to create
m own text for critical examination. Further, fragmentation responds to the ways in
which these texts relate to the culture in which they are embedded, as well as the
various ways they can be interpreted. Finally, I will be employing theories of
polysemic interpretation, particularly relying on McKerrow’s explication of critical

rhetoric. This final concept is crucially important to this thesis because of the
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multiple interpretations, dominant, and secondary meanings of the various texts
that [ will be using.
Hegemonic Masculinity

The unique experiences of men can be seen as being influenced through
varying social institutions and subject to a wide range of things including race, class,
and historical contexts. These experiences are able to establish conceptualizations
of masculinities, which for each man may significantly differ (Bird). Through this,
each male incorporates various meanings into his gender identity, some of which go
along with the larger conception of hegemonic masculinity, while others tend to be
subversive and counter hegemonic (Connell; Messner).

The origin of the term hegemony is found in the writings of an Italian
Marxist, writing from jail circa 1930, Antonio Gramsci. The concept of hegemony is
derived from Gramsci’s analysis of class relations and portrayal of the wars of
position characteristics of social formations. Hegemony is a competition of
significance in which a group gains control of the social order it rules by naming its
power as normal and natural. Miller argues that in addition to these ideas, the
society contains old cultural meanings and practices, no longer dominant but still
influential, and emergent ones, either propagated by an upcoming class or
incorporated by the ruling elite. Ordinary people give “spontaneous consent” to the
“general direction imposed on social life by the dominant fundamental group”
(Gramsci 12).

As noted by Barrett, the term hegemony originates with the notion of class

relations and refers to the dynamic processes s by which groups create and sustain
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power, and how normal definitions and taken-for-granted expressions come to
define situations. Hegemony goes beyond the material holding of power and refers
to the process by which normal and ideal definitions emerge, how the terms of
morality surface and persuade. Hegemonic ideologies preserve, legitimate, and
naturalize the interests of the powerful while marginalizing and subordinating the
claims of other groups (Wetherell and Edley). As described by Connell, hegemony
refers to the “Cultural dynamic by which a group claims and sustains a leading
position in social life” (77).

The term hegemonic masculinity refers to a particular idealized image of
masculinity égainst which images of femininity and other masculinities are
marginalized and subordinated. The hegemonic ideal of masculinity in current
Western culture is a man who is independent, risk-taking, aggressive, heterosexual,
and rational (Connell). “Hegemonic masculinity can be defined as the configuration
of gender practice which embodies the currently accepted answer to the problem of
the legitimacy of patriarchy, which guarantees (or is taken to guarantee) the
dominant position of men and the subordination of women” (Connell 77).
Hegemonic masculinity is therefore understood as both dominant over women and
dominant over subordinate masculinities. Taking this into consideration, gay men
are subordinated to straight men not only in terms of social status and prestige, but
also by a series of material practices, which include political, cultural, economic, and
legal discrimination. Additionally, effeminate masculinities, as well as “other”
masculinities such black and other non-white masculinities, are marginalized.

Furthermore, gay males are subordinated in the hegemonic model because their
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object of sexual desire undermines the institution of heterosexuality, which is of
primary importance for the reproduction of patriarchy. To further illustrate this
point, Connell argues that women exist as potential sexual objects while men are
negated as a sexual object. The subordination of gay masculinities is therefore a part
of the strategy for the reproduction of patriarchy through the institution of
heterosexuality.

We see that hegemonic masculinity is a societal construction of the ways in
which a male figure is idealized. If a male demonstrates or portrays a weak persona,
or has a subordinate character, society casts him as less than ideal due to the
constraints of hegemonic masculinity. These displays of gendered roles and social
constructions are present at nearly every stage of human development in American
culture. Boys as young as six-years old are being put into these constraints in the
media as well as organizations such as the Boy Scouts of America.

One consequence the practices of the Boy Scouts of America, for the last 100
years, has been the reproduction of hegemonic masculinity by encouraging young
boys to turn away from qualities associated with femininity or homosexuality and
molding them into properly masculine, heterosexual men. The BSA organization is a
place in which hegemonic masculinity is reproduced and defined, as a Scout
represents the ideal of what it means to be a man, a definition that contrasts what it
means to be feminine and/or gay. The gay man is uniquely situated to undermine
masculine orthodoxy because of his unique ability to invisibly gain access to

masculine privilege before coming out as gay (Bourdieu). Therefore, gay men are
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perceived as dangerous to the structure of the Boy Scouts of America in that they
defy culturally defined structures of hegemonic masculinity.

Pharr describes a form of discrimination, heterosexism, which safeguards the
one form of sexuality (heterosexuality), which is deemed noble and true, while
marginalizing and stigmatizing homosexuality. The ideas set forth by heterosexism
lead people to believe that the expression of heterosexuality is right, just, and
natural, while allv other forms of sexuality are immoral, unhealthy, or inferior.
Despite the fact that American culture as a whole is rapidly moving away from legal
forms of homophobia (Loftus) and many states are enacting pro-gay initiatives, the
Boy Scouts of America still object to any notion of the desirability of gay members.
Additionally, through my experience as a Boy Scout, many individuals display strong
attitudes of homophobia and outwardly chastise and harass any individual that may
be perceived as even slightly effeminate. Furthermore, many Scouts will do
everything in their power to ensure that their peers are viewing them as a straight,
masculine leaders. Lehene, notes that the fear of being labeled gay “is a threat used
by societies and individuals to enforce social conformity in the male role, and
maintain social control... used in many ways to encourage certain types of male
behavior and to define the limits of ‘acceptable’ masculinity” (389). Talk of “faggots”
and gays is also used throughout the BSA as a way to help define a boy’s own
masculinity. Hanke “refers to the social ascendancy of a particular ver<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>